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Srimathe Nigamantha Mahadesikaya Namaha 

Introduction 

I am glad to have been able to present the English 
rendering of eleven number of Rahasyasa granthas of Sri 
Vedanta Desika written in the Manipravalam style, i.e., a 
happy admixture of Tamil and Sanskrit. Sri Vedanta 
Desika has composed 32 Rahasyagranthas in Manipravala 
style and has expounded the philosophy of 
Ubhayavedanta. The first 15 Rahasyas are called by the 
name "Chillari Rahasyams", the word "Chillarai" meaning 
short compositions. He has described the doctrine of 
reality, the means and the Supreme goal of life in these 
Rahasyagranthas. The well known Rahasya grantha, 
"Rahasyatrayasara" happens to be the 16th Rahasya. 
Though he has dealt with the subject matter tattva, hita, 
purushartha, there is a new-ness in expounding the truths 
in each Rahasya. There is no repetition of statements or 
redundancy. Each Rahasya has something described in a 
fresh and new way though the conclusion is the same. 

Why has Desika devoted so many Rahasyas for 
expounding the tattva ? The tattva according to the school 
of Vishishtadvaita explained by masters like Sri 
Nathamuni, Sri Yamunamuni and Sri Ramanajamuni - is 
not easily comprehensible as the doctrine is difficult to 
understand. Desika expounds in Nyayasiddhanjana that, 
'the tattva is one only being characterised by the 
inseparable attributes of the sentient and the non- 
sentient". The oneness of reality as well as the difference 
between the reality and its attributes are emphasized 
Tattva is one and it includes within itself all the other 
visheshanas that are inseparable from it. Though there is 
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difference between the several attributes as well as the 
attributes and the main substratum Brahman, they are all 
included under one. 

According to Vishishtadvaita one other important 
thing that is to be remembered is that knowledge is real 
and of the real. Everything is real in this system, inclusive 
of the dream knowledge. There is no illusion. The reality 
of all entities is emphasized. Secondly the ontological 
position of this school is strictly according to the 
statement of the scriptures and is stoutly supported by 
the scriptures that are infallible. It gives a purpose to life 
and results in the unfolding of the complete personality 
of the jiva in realising shastra of the supreme lord which 
culminates in eternal divine service. 

Swamy Desikan is expounding in these short 
compositions, the significance of each term of the three 
Rahasyas, namely the Moola mantra, the Dvaya Mantra 
and the Charama Sloka and traces the foundation of the 
system in these mystic mantras. One gets a firm 
understanding of the significance of the three Rahasyas 
and the significance of the three entities namely the 
sentient principle, the non-sentient principle and time that 
are ever subordinated to the will of the Supreme Lord, 
Srimannarayana. 

I am highly grateful to his holiness Sri 
Srimadabhinava Vageesha Brahmatantra Svatantra 
Swamigal for his encouragement and financial support 
for these publications. I offer my profound salutations at 
his feet. 

Due to old age and failing of eye sight I have not 
been able to give greater attention to the printing of the 



work. My son, Chi. A. Narasimhan is seeing this work 
through the press. Sri Rama Prasad has assisted me in 
preparing the press draft. Sri Rama Printers have printed 
nicely. Sri D.S. Veeraraghavan and Sri Padmanabhan 
have financially supported me. I pray to the Lord to bless 
them all with all the Good. I hope this work that is being 
published on my 89th birthday will please the Supreme 
Lord, the inner controller of all. 

Sri Krishnarpanamastu 


26th Feb 2009 
Bangalore 


N.S. Anantha Rangachar 
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1. Tatva Padavi 

The path of Reality 

On account of the grace of the best of masters one 
who comes to realize the division of a higher and the 
lower reality attains the supreme abode of Paramatman 
surrendering himself unto Him. 

(Note: In this significant verse, the significance of the division 
of reality into the higher and the lower one is declared. Such a 
person will surrender himself the burden of his protection unto 
the Lord and that is the purpose of gaining that knowledge. 
The Supreme benefit is mentioned as attainment of the 
Supreme abode of Paramatman. Thus the three major factors 
of reality, viz., Tattva, Hitha and Purushartha are mentioned 
in this verse). 

He, who gains the knowledge of the reality, higher 
and lower on account of the grace of the noble preceptors 
is actually born and having born like this into the fold of 
knowers of reality, he must live a higher life by resorting 
to the holy feet of the supreme lord, as the means and as 
the goal of life. The Supreme reality is "He", who is the 
support, the controller, and the seshin of all entities other 
than himself. He is the Lord of goddess "Sri". By himself 
he is Omniscient, Omnipotent, Supremely 
Compassionate, a refuge to all, the most benevolent, the 
ordainer of liberation, the object to be attained by the 
liberated. He is having a divine and auspicious form, 
which is five fold on account of the vyuhas such as para, 
etc.j All entities that are other than this paramatman is the 
lower reality or Avara tatva. This lower reality is of two 
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kinds viz., the sentient principle and the non-sentient 
principle. The lower reality which is sentient is the limited 
entity of jivatman called as Ahamartham. The 
knowership, doership and enjoyership of this finite self is 
dependent upon the Supreme Paramatman. 

This entity of jivatman is of three kinds viz. the 
bound self, liberated and the eternal. Those who are 
migrating in this world from birth to birth are the bound 
selves. The liberated are those that have overcome the 
migration from birth to birth. The eternals are those who 
are Nityasuris who have no taint of migration in this 
world at any time. 

The non-sentient entity is that which is non- 
conscient. The non-sentient material is of four kinds such 
as 1) matter which has three qualities and therefore called 
as Triuguna, 2) Time and 3) Shuddha Satvam and 
4) Dharmabhutajnanam. Triguna is that material which 
is the abode of the three gunas such as Satva, Rajas and 
Thamas. This is of twenty four kinds on account of the 
classification as the prakruthi or the cause, the Vikruti or 
the effect. Prakruthi, Buddhi or Mahat tattva, Ahankara, 
manas (mind) numbering four, the five Tanmatras, the 
five jnanedriyas and the five karmendriyas and the five 
elements makeup the number of twenty four. 

All these result in the form of the body and the sense 
organs for the bound selves or Kshetragnas and they 
serve the purpose of divine leela or sport of paramatman. 
They hide the true nature of Paramatman 

Kala : Kala or time is divided into the divisions of 
moment etc. and is accepted as the helping factor by the 
sarveshwara, who is the creator of this universe. 
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Shuddhasatva : is that material which is an ashraya 
or abode of pure satva, divested of Rajas and Tamas. This 
is an object of experience to Ishwara or the eternal and 
the liberated in the form of the body and is of a wonderful 
nature. 

Dharmabhuta Jnana is the jnanam or consciousness 
that reveals itself and illumines objects other than itself to 
their ashraya i.e. Paramatman and all other atmans of all 
kinds. On account of this Dharmabhutajnanam 
knowership, doership and enjoyership happen to the 
atmans. 

For the bound souls, the doership as related to the 
prohibited deed and the kamyakarmas happens to be the 
cause of samsara. The performance of Nivrutti Dharma 
caused by Tattvajnana is the cause of Moksha. The bound 
self performs expiation for all binding karmas done by 
him earlier resulting in bondage by performing Prapathi 
and others according to his competency and further not 
indulging in sinful karmas that bind further and 
exhausting the prarabdha karmas by experience, can 
become liberated. 
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2. Rahasya Padavi 

The Path to realize the three Rahasyas 

In this short essay the author Sri Vedanthadesikar has 
traced briefly the essential meaning that ought to be 
known by everyone of the three Rahasyas or mysteries 
that enshrine the wisdom of all the Vedas, He mentions 
elsewhere that the "Saaratama" part of the scriptures is the 
essence of the three Rahasyas. This is very helpful to a 
beginner to imbibe the truth of the three rahasyas, which 
are most essential for practice of religion. These three 
rahasyas are taught by the acharya at the time of initiation 
and they are required to be repeated everyday. The same 
has been elaborately described in three different chapters 
under the subject "Rahasyatraya Sara". Scholars are 
desirous of expounding the truth most briefly and most 
elaborately. The essence of the mantras is brought out 
definitely in this short composition. 

Moolamantradhikara 

The spiritual text related to the exposition of the 
essential truths expound the three aspects such as Tatva, 
Hita and Purushartha, for the upliftment and 
emancipation of the jivatmans that have been migrating 
from birth to birth, from beginningless time. Tatva relates 
to the exposition of the essential nature of the three 
entities i.e. Jivatman, Paramatman and Matter. Hita relates 
to the means or the way that is to be followed for saving 
oneself from bondage here. 

Purushartha signifies the essential nature of what is 
to be sought ultimately by a jivatman. These three factors 
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of knowledge are illumined by the three Rahasyas. Of 
these rahasyas the Tirumantra or Moolamantra is the 
compendium of all. This Tirumantra has three words and 
consists of eight letters. The first word of these (Om) 
which is "Pranava" or Omkara is the most essential 
essence of all. This again is of three letters that are of the 
form of three words. The first letter of these ('A' Kara) 
signifies the lord of goddess Sri, who is the cause of 
everything in this universe and who is the protector of 
all. This lord of "Sri" happens to be counter related to all 
entities that are eternal and subservient by virtue of its 
essential nature. The dative case that is dropped in "Aa" 
shows that all other entities are related as Sheshas or Sub¬ 
servient to that paramatma. 

The middle letter (U) ordains that this relationship 
of all entities is never in relation to any other person than 
the lord of Sri. The shesha -sheshi relationship is 
exclusively with paramatman alone and never with any 
other entity. Paramatman is the sheshin and all other 
entities are the seshas. 

The third letter (Ma) signifies the jivatman who is 
the ashraya to this relationship as the Shesha and who is 
to be protected and who is of the essential nature of 
knowledge and bliss and also who is having the quality 
of Jnana and Ananda, who is of atomic in nature, who is 
distinct and different from the body. Thus by the pranava, 
it is established that the jivatman is exclusively 
Sheshabhuta to the Supreme Bhagavan as significant in 
the pasura "Kannapuram Onrudaiyanukku" - I am 
subservient to the Lord who is the supreme master of 
Kannapuram and am I subservient to any other person ? 

Namas which forms the second word of this moola 
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mantra, consists of two letters that form two words 
meaning "I am not for myself'," I am not an independent 
and free entity for getting my deeds done". 

Here it ultimately results in Bhagavatha sheshatva. 
The essential meaning of this namas is self surrender, 
Sharanagathi. It prays for the termination of all 
undesirables. Thus this term "Namas" illumines by itself 
the tatva, hita and Purushartha. 

The term "Narayana" declares Sriyahpathi or the 
Lord of goddess Sri who is characterised by the qualities 
like "Sarvaadhaaratva" or being the support of all and 
others. This means that Narayana is the "Ayana" or the 
goal of Naras or the host of Jivatmans and also it means 
that the Supreme Narayana has the host of Jivatmans as 
dwelling place. The dative case on this term has the sense 
of "being for his sake alone" and having this as foremost 
it shows that eternal divine service which is the fruit of 
that subservience. By this it tantamounts to the fact 
"without any difference, we should be with you always" 
and we should always render flawless service unto you as 
the Alwar Says. The verse of Astasloki of Parashara 
Bhattar - viz "Akararthayaiva" is to be read and reflected 
upon. 

Dwayadhikara 

The Dwayamantra illumines extensively the ultimate 
objects of life such as Tatva, Hita Purushartha that were 
briefly mentioned in the tirumantra. The first part of this 
mantra forms one sentence and signifies the Upaya or 
means of spiritual perfection. The second part of this 
mantra is formed of two sentences and denotes the 
ultimate object of attainment. Each one of these points 
consists of three words. In the first part, in the first word 
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is a samasthapada or a command word formed of three 
words such as "Srimath Narayana Charanau" In this 
compound word the word "Srimath" expounds that the 
supreme paramatmas is never separated from goddess 
Mahalakshmi who is having resort with him as declared 
by the alwar "I never go separate for even a moment" and 
who is to be resorted by all souls in this world. The term 
"Narayana" denotes the supreme lord of all, who is 
characterized by affection, Swamitva Sousheelya, 
Saulabhya, that have been expounded in statements like 
'The one who has auspicious qualities that are unequalled. 
The term "Charanou" shows the holy feet of the lord 
which are resorted by the one who is the Dasa or eternal 
servant of the Lord for awakening the grace of the Lord 
in respect of the one who surrenders unto Him. The term 
"Charanou" shows that the holy feet of Sharanya are the 
means of attainment of spiritual perfection. The term 
"Prapadye" shows the manner of surrendering one's 
burden of protection, being characterized by Supreme 
faith and other accessories, accepting or having the holy 
feet of the protector as the means of attainment, by one 
who is "Akinchana" or bereft of any means of salvation. 

"Srimathe" in the second part shows that the supreme 
Lord is characterized by his consort while accepting the 
divine service offered unto him, by the one who 
surrenders unto Him, the supreme object of attainment 
and who is prapaka (or means who is the one who leads) 

He is described as Narayana. The term "Narayana" in 
the second part expounds the sarvasheshi who is infinitely 
enjoyable being characterised by all kinds of virtues. From 
the Dative case, found in the term Narayana, one has to 
note that one should render a prayer for granting eternal 
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divine service just as in the letter "Aa" in the Tirumantra. 
The "Namas" in the second part of this mantra is meant 
for pointing out that his service to divine is bereft of all 
obstructions. 

The essential sense of this mantra is as follows. For 
attainment of eternal divine service free from any defect 
to the holy feet of Srimannarayana, I take resort as the 
means the two feet of Sriman Narayana. 

Charama Slokaadhikara 

The charamasloka or the concluding command of 
Lord Krishna to Arjuna in Bhagavadgita adumberates 
and elucidates in the form of a command to an aspirant 
of liberation from Samsara. This Rahasya shows that the 
means of spiritual perfection that is known from the 
Tirumantra" and the "Dwaya", is possible for an aspirant 
having no other support and it is self sufficient. This 
rahasya consists of three sentences and twelve words. 
Thus the three rahasyas are of the form of elaborating 
the meaning of one by the next rahasya and that by the 
third rahasya and the number of words is doubled from 
the first to the second and the third. The first rahasya has 
three words, the second has six and the third has twelve 
words. In this sloka, the first sentence ordains this upaya 
or means of spiritual perfection. The sentence in the 
middle expands the fruit and the third sentence is devoted 
to the duties that arc to be done by one who has 
performed this act of surrender. By the two words 
"Sarvadharman Parityajya", that means having given up 
all other means of spiritual perfection the qualification of 
the adhikarin or aspirant for this means that he has 
abandoned all other means for the attainment of his 
desired object as expressed in the statement, "O my lord ! 
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I have no other means other than your illustrious feet, - is 
shown thus. Or it may point out that prapatti or self 
surrender is not in need of any other Dharma as pointed 
out in the statement "Only me". This statement of two 
words shows the sanathana dharma, paramatman, who is 
characterised by auspicious qualities like accessibility, who 
is the prime means that doesn't need any other support 
and who is capable of granting all fruits. By the two 
words "sharanam vraja", seek protection or surrender 
unto me, surrender of the burden of protection 
characterised by supreme faith unto the lord is ordained. 
By the two terms "Aham Tva", the supreme Shakti or 
might, of the Supreme Lord who has taken over the 
burden of protection on one hand and the function of 
the "Nyastha Bhara" or the one who has surrendered the 
burden, of the form on the behaviour of the "Chathaka 
Pakshi" - Jataka bird depending on the water of the 
shower alone is illustrated. 

By the two terms "Sarva Papebhyo - 
mokshayishyami" - or I shall redeem you from all sins, 
the manner of warding of all obstructions totally to divine 
service is pointed out. The two terms, "grieve not" 
(ma-shuchaha) set aside the state of sorrow that existed 
before surrendering on account of having no resort 
earlier. This points out the further state of the person after 
surrender, as declared in the Gadyam "Nissamshayaha 
Sukhamasva" meaning live happily without having any 
doubt what so ever. The first half and the second half of 
this charama shloka go together with the first and the 
second khanda of the Dwaya Mantra. 

Thus the exposition of the three kinds of tatva and 
also the three rahasyas and the path of the those rahasyas 
was expotmded by Sri Vcnkatesha. 
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3. Tatva Navaneetham 

The nectar of reality 

Sri Vedanta Deshikar has written 32 rahasya granthams, 
in which he has dealt with the nature of the Supreme Reality, 
the Paramaatman, the individual self and matter for the 
benefit of spiritual aspirants. The various aspects of reality 
are dealt with in these great compositions in different ways 
to enable one to understand their relationship and 
importance. Of these compositions 'Tatva navaneetham', 
or "cream of reality" is one which deals with the essential 
nature of the three realties. Though the same truth is 
expounded in a number of such treatises, there is a marked 
difference in approach and exposition. So, every treatise has 
its own importance and is meant for aspirants of different 
levels and attainments. A free rendering in English of'tatva 
navaneetham', the fourth rahasya is furnished here under 
for the benefit of those who are interested in it. At the outset 
there is a verse in tamil that glorifies the words of instruction 
given by the great preceptors. 

Opening Verse - 

The teachings of our preceptors are celebrated like the 
resplendent ornaments on the hands of our supreme Lord, 
who is renowned in having the order of the sentients and 
the non-sentients as His body, who consumed curds and 
butter from their receptacles, when He incarnated Himself 
in this world as Lord Krishna, and who destroyed asuras 
who were obstacles to the safety of the virtuous people, 
even as one plucks out the weeds that obstruct the crops. 
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The text - 

An aspirant after liberation is required to adopt the 
means of liberation or 'mokshopaaya', after having acquired 
the true knowledge of the Reality as expounded in the shrutis 
- both Sanskrit and tamil, the smritis, the itihaasas and 
puraanas. The upanishat ordains that a mumukshu should 
gain especially the knowledge of the 'chit' or jeevaatman, 
the 'achit' or matter and 'Ishwara' the supreme Lord - as 
the ’enjoyer', 'the object of enjoyment' and 'the ruler or 
ordainer of all'. The term enjoyer signifies one who is the 
experiencer. As this bhoga or experience is common also to 
the Lord of all, the Lord is declared as the 'prerita' or the 
ordainer to distinguish Him from the jeevatma. So, the 
jeevaatman who has 'paraadheena bhoga' - that is experience 
dependent upon the will of the Lord, generally called here 
enjoyer. The Gita verse (18-14) which declares five factors 
in all actions such as the body, the doer etc ('adhishtaanam, 
kartaa') signifies by the term karta, the jeevaatman who is a 
paraadheena karta or a dependent doer. In the statement 
'chidachideeshwara', the term chit, relates tothe paraadheena 
chetana or the dependent sentient. As expounded in the 
statement - "The existence of all entities is on account of 
your will", (vaikunta Stava - 36) the essential nature of the 
jeevaatman such as jnaana, ananda (knowledge and bliss) 
are also depending upon the will of the supreme Lord. 

Among these jeevaatmans, those that are bound by the 
three folded gunas such as satva, rajas and tamas, in the 
prison of the vast prakrti which is never ending, and who 
have not come upon a means of getting rid of that bondage, 
on account of the bcginingless stream of transgression of 
the Divine command, according to the analogy of the seed 
and the sprout - are the 'baddha jeevas'. 
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Amongst these Jeevatmans, those who have gained the 
fortune of being commissioned directly by the Lord to serve 
Him along with the eternals, on account of the displeasure 
of the Lord being given up, on account of the adoption of 
the means of liberation or mokshopaaya as prescribed in 
the scriptures - are 'muktas'. 

Adishesha, Vishwaksena and others, who are eternally 
engaged in the service of the Lord enjoying the bliss of the 
eternal experience of the Lord - are 'nityas'. 

Bhogya, the object of experience means, that which is 
experienced. This is common to both Jeevaatman and 
Ishwara as both of them are bhogya. So, to exclude them 
here bhogya means, that object of experience which is 
divested of enjoyership (bhoktrtva) and rulership 
(niyantrtva). This matter, bhogya, is called achit, as it is 
bereft of consciousness. Though the fact of being non- 
sentient is common to the qualities and the attributive 
consciousness, what the ancients expounded as the three 
kinds of achetanas relate to the particular substances namely 
triguna or matter, kaala or time and shuddha satva or pure 
satva. 

Triguna or prakrti is a substance which has three 
qualities namely satva, rajas and tamas that are particular 
causes of limited joy, limited sorrow and delusion 
respectively. This triguna or primordial matter is in different 
forms such as primordial cause, the forms of cause and effect 
and in the form of mere effects. This matter is of the form 
of twenty four entities. There is absolutely no limit to the 
infinite effects that are caused on account of their essential 
nature, on account of the process of quintuplication and 
on account of spacial and temporal differences. 
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Time is inert or non-sentient and all pervasive. It is a 
substance which is the special cause of the states of 
childhood, old age and others. This is invariably 
determinative of the declarations of past, future and present 
states as related to such objects through it's limitations. It is 
not comprising of the three qualities such as satva and 
others. But on account of the particular adjuncts liable to 
the distinctions of time such as satvika time (satvika kaala), 
raajasa time (raajasa kaala) and taamasa time (taamasa kaala), 
as we refer to cold season, hot season etc. the different 
classifications of time as Satvika time, Rajasic time and 
Tamasic time happen. This may be noted in respect of the 
day of Brahma as well as the day of a human being. 

In shuddha satva or pure satva, there is no division of 
the above kind, but there is the distinction of the earlier 
and the later. This pure satva is devoid of rajas and tamas 
and is a substance qualified by satva which is different and 
distinct from 'praakrta satva* or the satva of primordial 
matter. This assumes the innumerable forms of the objects 
of enjoyment, instruments of enjoyment and abodes of 
enjoyment for the Lord of goddess Lakshmi and his 
attendents and is of the form of infinite wonders. It has 
'aanukulya prakarsha* or a supreme agreeable nature. When 
compared with this, the abodes of hiranyagarbha and others 
appear as hell. This is called by the term "parama pada" or 
Supreme Abode of the Lord. 

The essential nature, the existence and functioning of 
these three entities namely the three kinds of sentient beings 
and the three kinds of non-sentients are subordinated to 
the will of the Lord, the consort of Goddess Lakshmi and 
that Ruler of all is called the prerita or the ordainer. He is 
the self of all on account of the three kinds of relationship 
(Aadhaara, niyaamaka and sheshi). He is the cause of all 
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the things that are effected in this universe by virtue of His 
triple functioning (upaadaana, nimitta and sahakaari). His 
swarupa or essential nature and rupa arc arc the same in all 
the three times namely past, present and future. He is 
eternally established in the three abodes (paramapada, 
ksheeraabdhi and the heart of all entities ). He is having 
three forms of archa avatara or the form of the idols namely 
'Swayam siddha 1 , 'Aarsha' and 'Daiva' and He is shining out 
especially in the three yugas namely 'krta', 'treta' and 
'dwaapara'. He is characterised by three pairs of qualities 
(jnaana, shakti, bala, aishwarya, veerya and tejas). Having 
three gunas (satyam, jnanam anantham) He shines out in 
three vyuhas (pradyumna, aniruddha and sankarshana) and 
by means of that He will be causing 6 types of actions 
namely - Destruction of the universe and promulgation of 
the shastra in the form of Sankarshana. creation of the 
Universe and maintenance of Dharma in the form of 
Pradyumna and Protection of the universe and instruction 
into the Reality in the form of Aniruddha. 

He is the cause of granting the three purusharthas 
(objects of life). He cannot be disproved by the three 
pramanas. He is affirmed by all three means of valid 
knowledge namely perception, inference and verbal 
testimony. He is the primary sense of the one syllable 
(pranava), which has three matras or letters. He becomes 
particularly known through the close study of the three 
mysteries (rahasyas - mula mantra, dwaya mantra and 
charama sloka). The three forms that were declared in the 
Upanishats for Brahman become compatible in three forms 
namely - 

1. The form of Brahman characterised by the form 
of enjoyership or Bhoktrtva, 2. The form of Brahman that 
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is characterised by the form of the object of attainment 
(bhogya) and 3. In the form of Brahman characterised by 
the form of rulership (prerakatva). 

In this upanishat (Shwetaashwatara) it is declared that 
one gains liberation or moksha on account of the grace of 
that Lord showered upon one who realises the difference 
between himself (chetana) and the controller (prerita) that 
is the Lord. 

If one gains discrimination between the higher Reality 
and the lower Reality as described in the 15th chapter (Gita) 
and others, it results in the reflection upon the Lord as 
declared in the statement 'The Lord Narayana should be 
meditated always", 'Vishnu should be remembered always' 
and "meditate upon Him without even any short break". 

Such kind of unbroken meditation will lead one to 
observe a means of liberation if he has yet not done his 
duty of surrender unto the Lord, and thus results in the 
enjoyment of Divine joy. 

For one who has done what ought to be done, this 
kind of incessant reflection will richly contribute towards 
the loving service of the Lord here. As that Lord, who is 
inseparably united with Goddess Sri is the most celebrated 
object of enjoyment and as he is without an equal or a 
superior, in the same way the enjoyment of the bliss of 
loving service to the Lord will also be unique in not having 
anything equal to it. 

Amritaranjani verse - 6 

Our great Acharyas who have taken a resort in the 
Lotus feet of our Supreme Lord say that, the still and the 
full ocean of nectar, the clouds that have drunk fully that 
ocean of nectar, the invaluable mountain of blue diamond, 
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the day wherein sunshine and shade are agreeably mixed - 
arc comparable with the Supreme Lord, who is adorning 
the garland of tulasi in His crown and who is the crest jewel 
of the upanishats. But when we closely think about it, it 
becomes decided that the Lord is one who has none other 
equal to Him. 

Concluding verses - 

The tatva Navaneetham, which is drawn from the curds 
of satsampradaya by Venkatesha, will please the Lord who 
is "navaneetha nartaka". 

"Oh Lord Varada! Kindly bestow all prosperity to 
Hastidhama by divesting it of all defects, by enhancing all 
kinds of good acts and punya and making it a precious jewel 
of all hosts of punya and making it associated with the 
eternal service of your devotees with delighted minds and 
setting at naught the association of the opponents to 
Dharma". 

In this short but important rahasya, Sri Vedanta 
Dcshika has expounded the essential nature of the three 
kinds of sentient and non-sentient principles as well as the 
Supreme Lord who is the ordaincr of all entities other than 
Himself in a significant way. All the essentials that are to be 
known about the three entities namely man, matter and 
God arc expounded here powerfully. 
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4. Rahasya Navaneetha 

Amri taranjani verse - 7 

Our holy preceptors who had realised the auspicious 
qualities of the Supreme Paramatman, the bestower of 
moksha, who is worshipped in the upanishats that arc the 
crests of the Vedas, - enlightened us in die three Rahasyas 
explicit}^ the nine significant meanings. 

In the moola mantra which is the very essence of all 
vedas, in three sentences, the offering of one's swaroopa 
and the offering of one's protection and the fruit of such 
offerings are to be reflected upon. 

fThe Moolamantra has three words - Om, Namaha and 
Narayana. Of these the first one declares that the essential 
nature of the atrnan is sub-oridnated and dependent upon the 
paramatman. The second word Namaha forming a sentence 
signifies the surrender of one's burden to the lord to be protected. 
The third one signifies the "Phala", fruit of such surrender. This 
is suggested by the first sentence of this Rahasya.] 

Here the offering of one's essential nature to the 
Lord is to be reflected as follows : As it is declared in the 
statement such as "the Kshethrajna" or jivatman who is 
freed from all limited adjuncts is to be offered to the 
supreme Brahman". The jivatman or Kshetrajna who is 
different and distinct from the body and others, who is 
of the nature of consciousness, having the attribute of 
consciousness, who is self luminous, and who reveals to 
himself and who is atomic in nature, should be reflected 
upon as one who is naturally and eternally subserviant to 
the lord who is the one protector of all, who is the one 
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seshin of all, who is the Lord of Godess Mahalakshmi as 
ordained in the statement". I am beholden to you as your 
old servant" 'I am subservient to the master of 
Tirukkannapuram; will I be the servant to others at any 
time?' 

Swarupa Samarpana means not something that is to be 
newly offered now. But it is to remember that he is naturally 
and eternally related to the supreme lord as his shesha or 
subservient entity. This realisation and reflection of shesha- 
sheshi Bhava is swaroopa Samarpanam. 

This reflection of the eternal relationship will be 
helpful to the reflection of the Arthapanchaka 
Anusandhana. The surrender of the burden of one's 
protection with the prayer that the lord may be pleased 
to protect him by accepting him as an object to be saved 
without requiring this atma to do any other work, who 
has no other refuge, who is eternally sub-servient to him 
or a Nityashesha who is ever dependent upon him, who 
has surrendered the burden of protection as ordained in 
the statement "The surrender of the burden of one's 
protection is described as the surrender of the self'. The 
surrender of the fruit of protection is to be reflected as 
this, as ordained in the statement "for one who is being 
saved by the lord there is no ownership of the fruit of 
protection". He should reflect about his fimess in essential 
nature for the divine service that is similar to the service 
of the Nityasuries that are divested of all defects and he 
should pray to the lord to bless him by accepting service 
from him, by making him free from all incapacities that 
ensue on account of the limiting adjunct. In this manner 
the Tirumantra or the moolamantra uni'tes mdst 
agreeably both the lord and the jivatman through the 
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relationship of the scsha and the sheshi after making them 
agreeable to each other by the performance of the duties 
of the Shesha and the sheshi and by uniting them both 
through the relationship of shesha and the sheshi. 

Note : By realisation of the relationship of the shesha and 
sheshi, there will ensue an inseparable relationship between the 
two entities i.e. the swami and Dasa. The same shesha - sheshi 
bhava results in the enjoyable relationship between the two. 
This is realized through the Moolamantra, which affirms that 
kind of relationship. 

The doctrine of Supreme Reality or Paratatva and the 
doctrine of the Supreme path of realisation and the 
doctrine of the supreme object of life, that are made 
explicit according to the way of the shariraka shastras are 
- reflected in the Sharanagathi Mantra through the three 
sentences and it should be reflected that the Sharanagathi 
or Dwaya mantra as characterised by the characteristics 
agreeable to one's essential nature and through these 
sentences one should reflect upon that particular means 
of attainment of the supreme object of life and that 
particular purushartha and the termination of all 
obstruction to that in the form of the Siddha and the 
Sadhya. We explain this as follows : 

Srimannarayana is expecting a simple pretext for 
granting whatever is decided and is promoter of that 
means and happens to be the prime means ever existing 
directly. The surrender which is described in the 
statements like "Ananyasadhye", "Ahalahillen" and others 
is a Sadhyopaya or a means that is to be achieved, which 
is to make him accessible to our request. The particular 
object of attainment is to be known as the termination of 
all ignorance or Avidya as described in the following 
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statement such as "I pray to accept me as belonging to 
thyself alone". This terminates his relationship with 
himself as well as with the divine service he offers as 
described in "Seeing, hearing and being related" and this 
is the service that the lord, the Sarvasheshin likes most 
and which is an overflow of the full experience of 
Brahman, the paramatman who is infinitely enjoyable and 
who is Nitya, Siddha prapya or object of attainment 
eternally realized for ever. 

The Dwayamantra describes the causes of attaining 
the objects of life that are Siddha and Sadhya and the 
object of attainment of purushartha that are siddha and 
sadhya. These two are unified and the Dwayamantra 
shows the manner of the unified purushartha by 
removing the two types of defects. In this Dwayamantra 
the two parts viz. the former and the latter compare with 
the two stanzas of Srimad Ramayana viz "Sa Bhratuhu 
charanow gadham" - meaning, Lakshmana, held fast, and 
surrendered at the two feet of his brother and "Bhavanstu 
Sahavaidehya girisanushu" - meaning you will enjoy with 
the princess of Vidheha etc. Non requirement of Adhikara 
and any particular qualification such as caste and others 
and the nature of the spiritual means and the greatness of 
the means of surrender - that are known from these two 
verses are adumberated in the charama sloka in three 
sentences and by these the function of the aspirant 
surrendering, the duty of the saviour Paramatman and 
the duties to be undertaken after surrender, by one who 
has performed surrender are to be reflected. 

The duty of the adhikarin equipped with Viveka and 
others as suggested in the pasuram "Men porul" and 
"Kadaikkulangal" is to submit his appeal to him who is the 
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one refuge of entire world, who is verily the Sanathana 
Dharma. The duty of the protector is to bear all the burden 
that has been entrusted to him and to rise the devotee who 
has surrendered upto his level. The duties that are to be 
performed after the surrender is to make his mind fully 
satisfied, as described in the verse - "being the father and 
relative and being the mother etc", and to be an "Ananya" 
or sole devotee in all aspects as described in the verse, 
"Getting up in the early morning for worshipping the lord" 
etc., and to be engaged in the service rendered to the lord 
as prescribed in the scriptures as "Swayam Prayojana" - or 
serving the pleasure of the Lord. 

The charamasloka purports the manner in which the 
supreme lord, the protector of all, chooses a devotee and 
leads him in a way that is ultimately good to him and 
also the way in which the aspirant who has surrendered is 
freed from sorrow and leads his life in serving the lord in 
all kinds of duties subserving the lord. There is no 
limitation of time and space for the nature of the 
redeemer, the aspirant who surrenders the fruit of 
surrender and others that are described in these truths. 
What has been described in the chapters connected with 
prapatthi are verily an elaboration of this itself 

Amritaranjani verse - 8 

Not appropriating that we are our masters and that 
the burden of our protection is ours as well as the fruit of 
protection is ours, we have surrendered all these at the 
feet of the one lord of the universe, Srimannarayana. 
Having decided that the holy feet of Srimannarayana, for 
whom there is no equal, are the means and the goal of 
humanity, we have given up all deeds that are disagreeable 
to you and that are obstacles to realisation. What the one 
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unique charioteer of Partha taught, we have followed and 
we have known clearly all the benefactions that the 
celebrated Lord who is the well-wisher of all taught us. 
We have got rid of all sorrows as Good times that 
associate ourselves with the nityasuris are approaching us. 

This Navaka or description of nine factors is collected 
just like butter which is ever tasteful by Venkatesha who 
has churned the Rahasyas with the churning rod of Guru 
Bhajana or devotion to the preceptor. 

O Lord Srinivasa ! you enhance by yourself eternally 
all prosperity that is divested of all defects of the Kaliyuga 
which is related to the experience of the seers, which 
blossoms with all auspicious qualities, which is associated 
with perfect shastric behaviour and which is highly 
respected by the devotees that have sought refuge with 
the lord in Venkatadri. 
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5. Tatva Matruka 

Amrutharanjini verse - 9 

Our preceptors compassionately preached us the 
essential nature of the higher and the lower reality and 
taught us the way for liberation and holy feet of those 
acharyas will be enjoyable like nectar. On this vast earth 
they become our means. Thus they taught us the 
essential features of the "PRANAVA" and others. 

1. The essential reality that is to be realized from 
the Vedanthasuthras, the moolamantras and others by 
the satvikas is of two types viz. the higher reality and the 
lower one. 

The supreme reality is the cause of all other entities 
that are desired to be created, which is pervading all 
entities just like the jivatman pervades the body, which is 
like the eternal light difficult to comprehend, which is 
wholly blissful, which cannot be measured as "this much" 
and which is pure and free from all defects, which is the 
most wonderful, which brings excellence even to the 
auspicious qualities, which is causing greatness even to 
the great Mahalakshmi, who has the auspicious nature 
which is non-conditioned and which has infinitely great 
bliss and other infinite auspicious qualities as described 
in the statement, "He who has the highest bliss which is 
not surpassed, who saves those that take refuge in him 
and secs that they are not born again and again, and who 
is going to incarnate in all kinds of births and who suffers 
the difficulties and sorrows of his devotees, He himself 
being born in all kinds of births to prevent his devotees 
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from being afflicted, he who keeps true to his word of 
protection given to his devotees such as those of the nature 
of the gods who implicidy obey him and who is going to 
act adversely in respect of those asuric nature who are 
engaged in adverse activities, and who considers the 
devotees who meditate upon as their antaratman or 
innerself as his own Antharatman, and who is going to 
offer himself all that is his to those, who surrender 
themselves and all that is theirs unto him, and who is 
designated in the shastras as the Purushothama, the lord 
of goddess Mahalakshmi. 

Note : In this paragraph all the essential characteristics of 
the Supreme reality are outlined. The fact of the lord being the 
cause of this universe has been mentioned first. The fact of being 
the innerself of all entities other than himself has been 
mentioned next. The supreme reality is not abstracted 
consciousness but an auspicious entity who is characterised by 
all auspicious qualities without any defect whatsoever. It is 
infinite and the qualities are also infinite. Mind and speech 
can not reach it fully. The lord has auspicious qualities that 
determine his " Paratva " or Supremacy and "Soulabhya" or 
accessibility and it is pointed out here that the lord takes upon 
himself the responsibility of those who surrender unto him. Those 
that surrender unto him will be saved by him whereas those 
that follow the Asuric nature will be punished by him by being 
hurled into samsara. His declaration is "the jnanin or the 
enlightened one is verily myself. Thus the nature of supreme 
reality is described in this unit. 

2. As described by the alwars, "this lord is Sri 
Ranganatha, who holds the center of the ruler of the 
whole earth surrounded by the surging ocean and the 
celestial world of Vaikunta". He is the lord of both the 
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Vibhutis viz Leela Vibhuti and Nityavibhuti. There is no 
one who is un equal to him as described in the statement 
"He is a master, who has no second person equal to him", 
O ! Lord of wonderful nature and activities there is no 
one who is equal to you or greater than you". As 
described in these statements he is one who is without an 
equal or higher one. 

Note : In this paragraph it is pointed out that the supreme 
Lord of both the vibhuties is also one who has no equal or a 
higher person than himself 

3. He has got an auspicious and divine body which 
is expounded by the Panchopanishad mantras, which is 
non-material by being one of "Suddha Satva", which is 
characterised by the Panchashaktis and which is 
expounded in the "Astra Bhushanadhyaya" as composed 
of all the Tatvas and which is of the five forms such as 
para, vyuha, vibhava, Harda and Archa. Thus this ever 
auspicious form of the Lord is of five forms. 

4. The Para rupa or the Supreme form is eternal 
and is of unique and soul form and is an object of 
worship and adoration to the eternals and the liberated; 
as praised by him the hosts of gods such as the eternals 
and the liberated worship the unique form of the supreme 
that arises in the flood of brilliant light. "The eternal light 
that is the cause of all the other entities". Like this it is 
the source of indescribable joy enjoyed by the eternals 
and others. 

5. The Vyuhas are as follows . The former and the 
former form of this supreme being the cause of the latter 
and the latter forms. The Vyuhas originate and arc 
described as "Munnai Vamiam Paalin Vannam" 
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During the ages Krtha, treta and others the colour of 
these forms change one after the other by turns. 

6. On account of the particular kind of 
identification, these vyuhas are designated as Jiva, manas 
and Ahankara and in the further Vyuhas such as 
Sankarshana, Pradyumna, Aniruddha. Two two qualities 
particularly become patent of the six qualities viz Jnana, 
bala etc. and of the six activities such as promulgation of 
the shastras and others two two activities become 
prominently known in these forms [refer to Rangaraja 
stava uttara shataka - 39] 

7. Of the four Vyuhas such as Vasudeva and others 
each one further forms four subvyuhas and the twelve 
vyuhantaras become established as pointed out by the 
Alwars in the Dashaka - "Keshavan tamar" 

8. The Vibhavas are the forms that appear to be of 
the same class as the Vibhutis of the lord as described in 
"taking the form of a fish, tortoise etc.". 

9. Some other forms that appear amongst these are 
vibhavavataras. 

10. The form of the Antaryamin is a form which is 
very subtle and it can be witnessed by the yogins within 
their mind as described in the pashuram "Kangal 
Shivandu" 

11. The nature of the incarnation of God as the 
Archa form or the Idol form is as follows : The Alwar 
says "He assumes a form that is described by the devotees 
and he assumes the name that is desired by the devotee". 
"The ocean complex Lord assumes the form that is 
thought by the true devotee. He is showin'g himself in 
holy places such as self manifested, consecrated by gods 
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or sages, he will tolerate every service done to him. There 
is no limit to his bearing all sendees rendered by the priest 
and so he is dependent upon the services of the priest. 
The sesha-seshin Bhava get intermixed and in this form 
the Lord, has descended upon the earth and is an object 
of knowledge to those who worship him. This kind of 
form is the Archa form or the formless form of the Lord 
is the form of Idol. 

12. As expounded in the statement, "These five 
forms arise within himself in full form. All these five 
forms are the auspicious and worshipful forms 
(shubhashraya) as associated inseparably with goddess 
Mahalakshmi as praised in the statement, "The form in 
which goddess Mahalakshmi is eternally established as 
mentioned in, "I cannot separate myself even for a 
moment and so I am taking resort in his auspicious 
form”. 

13. The devotee who has realized the supreme reality 
as inseparably associated with goddess Lakshmi in the 
hymn "I saw the holy mother goddess Lakshmi; I saw 
the beautiful golden form of the Lord; I will not admit a 
new deity here bereft of goddess Lakshmi". 

14. The order of sentient and the order of non- 
sentients that are established as body or "Sharira" through 
pramanas to the Lord of Mahalakshmi in the Vedic lore. 
This lower reality is of two types namely the jivatman and 
matter. 

15. The lower entity that is called as the "Chethana" 
or jivatman or conscious self and designated by the term 
- "Jiva" is the "Ahankara" or the entity called* as the "I" that 
is subjected to limitations by virtue of its essential nature 
and qualities like shakthi and others. 
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16. This is self luminous or stands out to itself. On 
account of this nature and also as it is a resort to the 
quality of consciousness it is called by the name "Jnanam". 
By both these ways it reveals to itself, it is agreeable to 
itself it is very subtle just like the oil in sesame and fire in 
the wood and it is capable of entering into all non- 
sentient entities but yet it is "Nirvikara" or bereft of 
modification and is "Gunatraya Rahitha" or without the 
three gunas viz Satva, Rajas and Tamas. It is not an object 
to be perceived by the five sense organs as mentioned in 
the hymn "having seen, having heard having touched, 
having smelt having eaten" and is not an object to be 
designated by the words - God, man etc. as it is bereft of 
the differences such as devatva and Manushyatthva and 
so it is to be experienced by one self with the terms that 
are common to all atmans such as Deva and Manushya It 
is to be experienced as "Aham"or "I" and is to be known 
by the idea of "I" ness by oneself and this experience is 
common to all. 

17. When the object that is designated as "I" 
becomes the object of another's knowledge it appears as 
"He, this, who etc." and also "You". 

Note : When the self which is self luminous becomes the 
object of knowledge to the third person then it will be called as 
this, that, he, you etc., Here the self-luminous principle becomes 
the object of knowledge of a second person who experiences that. 

18. This entity called as jivatman is of two kinds viz 
those that are bound and those that are without bondage. 

19. The bound souls are described thus. Being 
bound firmly by the strong chains of karma that were 
done by one, will be born time and again in this world of 
great sorrow and being born by this numberless times, 



Tatvamatruka 


29 


the body which is of the form of earth, water, fire, air and 
Akasha where the clouds sail will be assumed by them 
and he will go the way of this matter. Having committed 
various kinds of sins that take him to different kinds of 
hell, he will be bound by the vast waste land of Prakruthi 
which is all pervasive, ever deep and having no end at all. 
The lord takes up a form that is different from his own 
real nature where he will be likely to be associated with 
false knowledge, wrong deeds and bodies that are 
associated with defects and those sentient beings who are 
described as above and who are trembling with fear, with 
the hope of finding some one who will be companion 
and helper in this vast and deep ocean as if in boats sailing 
in the vast ocean trembling with fear and these are the 
bound souls. 

20. To these bound selves on account of the 
difference in the continuous stress of Karma which is 
beginningless, the experiences of different objects occur. 
Likewise there will be difference in time such as before 
and helper after to the attainment of liberation on account 
of the grace of the Lord who will be waiting for an 
opportunity to save him. 

21. Those without bondage are of two kinds viz., 
the liberated and the eternal. 

22. The liberated are of the following nature. "When 
fortune smiles on us even for sinners of the highest degree 
like us, liberation occurs." "Intervening in the middle the 
lord liberates and on account of his grace" "those who are 
blessed with the grace of the lord even when they are in 
the womb the most compassionate lord who is 
resplendent with his yellow garment comes as the 
supreme teacher and when he marks with the character 
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of his feet and lends his hand of knoweldge". "Rising up 
from the depth of "Ahankara" and Mamakara of the form 
of "I am everything; all this is mine. 

"Having realised the magnificent view of the Lord 
united with Goddess Lakshmi who is adorned with the 
beautiful bracelets and the lord being united with the 
Goddess Lakshmi residing in his chest, he realises that 
the joy of the five sense organs is so little when compared 
with the immeasurable bliss of divine communion, gives 
up his pursuit of the lower ananda". "For us who have no 
resort, the holy feet of the Lord who reclines on the bed 
of Adishesha having realised thus and having decided that 
there is no means other than your holy feet to attain your 
holy feet", thus he surrenders at the feet of the Lord. You 
must give assurance to me who has surrendered unto 
you, "do not fear", "Having willed to save, you hlavc first 
cut off all obstacles", "you do cut off your wonderful 
maya", "Do not associate me with your maya", thus 
having sought him again and again, "count" the time of 
giving up body", "all sins have gone to the holes without 
seeing a second word thus attaining the highest place to 
be with the eternals", "Going through the hole in the 
centre of the sun characterised by burning rays and going 
across the cosmic egg where the gods dwell leads to the 
supreme abode where the liberated are, according to the 
path of service and surrender done to Lord", "O devotees 
of the Lord wielding the dice, rule over the regions of 
swarga and others thus when the beautiful damsels with 
sparkling eyes", "to enter into the lofty vaikuntha, the 
liberated came near the Gopuras in the world of Vaikunta 
with high prakaras", "When they entered Vaikuntam, the 
nityasuris that were near the gates welcome them and say 
O ! devotees of Lord Narayana !, you are our masters 
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and you must enter into our residence", "They said on 
account of our good fortune these devotees have entered 
into Vaikunta. Saying so, in the proper mode, they 
washed the feet of the liberated with holy waters", "they 
welcomed them bringing with them the padukas, the 
Sricarana having divine scent, poornakumbhas and 
auspicious lamps", "Thus the compassionate Lord who 
bestows greatness to the devotees and places them under 
his feet and grants them his auspicious feet that are 
difficult to gain, thus having gained this kind of glorious 
life, he unites with the nityasuris who are blessed with 
eternal and infinite joy in the "Maamanimantapa", the 
liberated unites with such nityasuris and experience all 
time to come without leaving even a fraction and will be 
fulfilling the desire that "we should spend all time serving 
all the time in all ways the Supreme Bhagavan without 
leaving even a fraction of it". Thus those who gain this 
bliss of communion and eternal service to the feet of the 
Lord and live all time with him are muktas. 

Thus save me who has sought refuge under your feet. 

23. The eternals are of the following characteristics. 
They are such as Anantha, Garuda, Viswaksena and 
others who are never facing contraction of knoweldge. 
They are the celestials who are having the bliss of the full 
communion with the lord. They are called the celestials 
who have divine form. The celestials who are crowned 
with crowns and they are called the eternals of vaikunta 
and as Nityasuries, Sadhyadevas. 

24. For the bound souls the stream of karma that is 
beginningless is going to have an end at some time. 

25. For the liberated the stream of Kainkarya or 
divine service has a beginning but no end. 
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26. For the eternal there is no desire to do any acts 
which is not desirable to the lord and so they are not 
related to karma at any time and according to the 
competency for divine service the flow of Kainkarya or 
divine service is without a beginning or without an end. 

27. Thus amongst the twenty six entities of which 
paramatman is the twenty sixth or according to the 
number of 25 entities, he is the 25th. For paramatman of 
this type in all states the qualities of dependency and sub¬ 
servience as related to him in respect of the entities that 
are depending on him is dependent upon his 
independence and "Seshitva". 

28. The freedom or mastery and seshitva of the jivas 
in respect of the activities related to them in all states are 
in fact dependent upon paramatman. 

Note : In these statements the nature of the individual 
souls or jivatmans and the relationship of jivatman with 
paramatman are expounded. In the first place the jivatman 
has derived freedom of action from paramatman and he is ever 
subserviant to the Lord. It is to be noted that even in such 
activities in which jivatman's freedom or seshitva are dominant, 
it is to be understood that they are subservient to Lord in all 
states and at all times. So the sutrakara says "Paraattu 
Tatsrutheyhe" it is endowed to jivatman by paramatman alone. 
His freedom of action is donated to him by the mereijul lord. 

29. Thus the paramatman who is Paramasheshi and 
also the indirect seshin, who happens to be the supreme 
atman, and subordinate atman have been expounded. 
The non-sentient entity which is different from both these 
is of two categories viz., one that is the ashraya of three 
gunas and is called triguna and the other is called 
"Atriguna". The entity which is "Atriguna" or devoid of 
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three gunas is of two kinds viz. Kala or time and 
"Shuddha satva" or pure satva. 

30. Or it may be said that this achethana tatva is of 
four kinds when Dharmabhutajnana which is non- 
sentient substance is also taken into account. As dharma 
bhutajnana is not taken as the body (of paramatman or 
atman) and on account of some particular prayojana, the 
ancient savants counted the three only as different kinds 
of achethana. 

31. Triguna is the substance that is the ashraya or 
resort of the three gunas. 

32. The three gunas - satva, rajas and tamas are 
explained as follows These arc particular qualities or 
Gunavisheshas that are the causes of knowledge and 
happiness for satva, passion and sorrow for rajas and 
inadvertence and delution for Tamas. 

33. The shasthras has explained clearly the particular 
causal states and similarly the states of effects of these 
three gunas in the statement "Pirn Kiruthi" or matter, 
Mahath and Ahankara Tatva and mind, the five object of 
senses that surge always and the five jnanendriyas and the 
five karmendriyas 

Note : Primordial matter, mahattatva, Abankaratatva 
and mind are in the state of cause and the five objects of senses 
and the ten indriyas are in the state of effect. Mind is included 
in the group ofkaranas and the ten indriyas are mentioned in 
the state of effect. 

34. Of these in some particular place in the 
primordial matter which has an equilibrium of qualities, 
Mahat tatva will originate on account of the true will of 
the lord due to the variation in the gunas. This mahat- 
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tatva is designated as three kinds i.e. satvika, Rajasa and 
Taamasa. 

35. From these three kinds of Mahat tatva the three 
kinds Ahankara such as satvika, Rajasa and Tamasa are 
evolved. 

36. With the assistance of the Rajasa Ahankara the 
eleven indriyas are evolved from satvika Ahankara and 
from Tamasa ahankara with the assistance of 
Rajasahankara are evolved the five elements through the 
five tanmatras. These tanmatras such as shabda and 
others that are material causes of the five elements are 
different from the five qualities such as Shabdha, sparsha, 
Roopa, Rasa and Gandha that are the different qualities 
of the five elements. 

Note: The qualities of the elements are five. The qualities 
of the five elements such as Shabdha belonging to Akasha, 
Sparsha belonging to Vayu, Roopa belonging to Tejas or fire, 
Rasa belonging to water, Gandha belonging to earth are 
different and distinct from thegunas that the tanmatras such 
as shabdha tanmatras and others which are the distinct 
qualities of the tanmatras that are the material causes of the 
five elements. The qualities that are found in tanmatras are 
the material causes of the five elements respectively. 

37. The tanmatras such as shabdha tanmatras and 
others that are the material causes of the elements are 
different from the qualities such as shabdha and others of 
the elements which arc distinct and different. 

38. The position of these five elements and the five 
qualities are to be reflected in the verse "Poonilaya 
vaindumay". 

39. Like this the entities such as Mahath and others 
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and the infinite Brahmandas that originate from the 
mixing up of the Mahath and others and all effects that 
ensue are just like waves, foam and bubbles arising in the 
vast ocean. They rise and get destroyed and in the flood 
of beginningless matter without any brake in the middle 
and the cause for all these is the will of the lord and it is 
to be known from the verse, 'according to the will of the 
Lord who engages himself in the sport of creation and 
from beginningless time without any end it will be 
functioning and this is to be known from the statement' 
"Bhagavan Kala is without a beginning". 

40. Now we deal with time. Time is signified by the 
future, the present and the past as well as before, 
afterwards and so on. It is also signified as one time and 
many times for all statements of this nature, time is the 
characteristic and it is a substance of this nature. In this 
time references as morning evening, kalpas, the 
moments, days, months years, ages, parardha, 
dwiparardha Mahakalpam all these working of time are 
appearing on account of the wind that blows and changes 
on account of the whirldwind of the will of Lord. On 
account of this the states of origination, continuation, and 
destruction of all entities in the leelavibhuti is happening. 

42. Though the reality of kala exists in the "Shuddha 
satva" it is not ordainer for a particular time for the 
origination and others of the effects that are happening 
in the shuddhasatva. 

43. Now we will takeup Shuddhasatva. This is the 
substance which is an ashraya or resort to the satvaguna 
that is distinct and different from all entities that are 
ashrayas to the three gunas. This shuddha satva is bereft 
of the three gunas. 
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44. When the characteristic of this are noted, it is 
having a swaroopa and svabhava which is not 
understandable by the mind of even the supreme of 
yogins and it is called by different names such as 
"Shenuyar van" the highest of heaven. "Thili Vishumbhu" 
the pure sky, "Ponnulahu", the magnificent world, 
"Kalangappcrunahar" great city that never undergoes 
destruction, "Maha Vaikundam" the great Vaikunta, the 
celebrated akasha (Paramakasha). This "Paramakasha" is 
so celebrated that the positions Brahma and others appear 
as hell. This shuddha satva contains in itself infinite and 
wonderful Aishwarya of the far more objects of 
experience and places of experience and happens to be 
the substance of the wonderful bodies and others to the 
lord of all the eternal and the liberated and is having a 
wonderful flow of effects. 

45. In the state of sadhana for an aspirant after 
liberation the object of meditation will be the supreme 
lord who is the sarveseshin who is the lord of 
Mahalakshmi adorning the celebrated Tirumamani 
mantapam. The devotee has to meditate upon the 
supreme lord, reclining on the yogaparyanka, in the 
divine world of Vaikunta which has infinite janapadas, 
cities, vimanas, mantapas and gopuras and the lord as 
ruling over the three kinds of sentient beings as well as 
the three kinds of non-sentient objects. All this which 
has to be a part of contemplation in the state of 
mumukshutva for an aspirant of liberation will become a 
fact of eternal experience in the state of moksha. 

46. Thus for these two realties viz. the higher and 
the lower one though there is sadharmya in certain 
particular forms they are by particular relationships 
different and through the relationship of the sesha and 
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sehins, the ruler and ruled, the relationship of the pervader 
and the pervaded as well as the relationship of the support 
and the object supported all these relationships, are 
expounded in the pranava or omkara and the terms satya, 
purusha, Narayana and Purushothama. The alwar 
exprescs this in the statement "just like the Ghee in the 
milk drawn from the cow" "The lord is within my self as 
well as within my body, "In the body 'self the knowledge, 
the one is established as the self'. "The one who stands 
united with the world and also who stands different from 
it" and these statements enlightens the essential difference 
between the higher and the lower reality. 

Note : In this paragraph the differentiation between the 
lower reality and the higher reality is clearly noted. Eshwara 
or the supreme lord is also a dravya or an entity as other entities 
are. But on this ground alone, it cannot be said that they are 
all equals. Eshwara is the highest and supreme reality where as 
all other entities are subordinated to Eshwara and are sub¬ 
servient to him. The one highest reality is the paramatman, 
the innerself of all other entities. He is the pervader and all 
other things are pervaded by him. He is the ultimate cause for 
all other realities. He is the one sheshi who is to be worshipped 
by all others through these all other qualities. He is the object of 
attainment whereas all others are to attain him through the 
ordained discipline of Bhakti yoga or prapatti. So it is pointed 
out here that all others are not equal to the one supreme reality 
though they are all classified as Dravyas. As Desika points out 
in Abhiti stava, he is the one who rules over the sentients and 
the non sentients at all times through his divine will. 
"Swadheeniyata chetanaachetana". This is noted as Adhara - 
Adheya Bhava - Niyantru Niyamya Bhava and Shesha - 
Sheshi Bhavas. This is the most essential fact of vedantic 
knowledge that is taught by Ramanuja and other teachers. 
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47. The non-sentient substance is that which has not 
the characteristic of knowing something and 
experiencing the result of that which happens, when one 
performs according to that knowledge. The non-sentient 
substance does not show itself to itself. 

48. The Jiva-tattva or the reality called "Jivatman" is 
one which has all these as subordinated to the Supreme 
Paramatman. 

49. The supreme Reality or Paratatva is one who 
abides possessing the unique nature of having under His 
control the "Swarupa" or essential nature, the "stiti" or 
continuance of that and "Pravrutti" or functioning of all 
the three kinds of sentient and non-sentient entities. 

50. The utility for understanding this discrimination 
of the classification of the reality, the clear understanding 
of the objects of life or purushartha that are to be 
discarded and that are to be entertained on account of 
not understanding the attributes that relate to himself and 
on account of which the illusion of the self in matter or 
prakrtyaatma Bhrama, or swantantratma Bhrama that 
ensues on account of the non-understanding of the 
characteristics of the Paratatva and a clear understanding 
of the objects of life that arc to be entertained or 
discarded, gaining this knowledge, one should give up 
his interest in those that are opposed to his nature and he 
must develop a desire for attaining the object of 
attainment and thus he will be depending upon the 
Supreme Lord who is the "Praapaka". 

Note : In this paragraph the author describes the 
characteristics of the higher truth and the lower truth viz para 
and avaratatva. The prayojana or utility of gaining this 
knowledge of the three entities is clearly noted. It is gaining a 
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clear understanding of the relationship of the sheshin and 
shesha and to realize the utter dependence of the chethana 
and the achethana upon the supreme reality - Sriman 
Narayana. The chethana will give up his aspirations for 
gaining the other three purusharthas when he realises this and 
attains firmness of desire to gain the eternal service of Sriman 
Narayana going to the supreme abode - the vaikunta. 

Amrutharanjini verse -10 

When an aspirant listens to the reality of the form of 
the three tatvas viz. Eshwara known as Srimannarayana, 
the achith or the reality of matter and the nature of 
sentient principle called Jeevatman, that are mentioned to 
the end of four vedas from the acharyas, he will not mind 
any means other than that which will lead him to the 
attainment of the highest reality - Paramatma as 
expounded in the Moola mantra known as Astakshara. 
Such noble persons will be endowed with the ability to 
reflect upon the virtues of the atman. 

Amrutharanjini verse -11 

We have listened with rapt attention the teaching of 
the compassionate and celebrated acharyas that 
expounded 1) the essential nature of Sriman Narayana 
who is the cause and innerself and the protector of 
everything other than himself and who is the 
embodiment of mercy and who is shining brightly with 
his consort goddess Mahalaskhmi 2) The nature of the 
jivatman that are the bodies of Sriman Narayana and the 
manner of conquering "I" ness and becoming fit for 
offering the noble and celebrated service to the Lord 
Narayana and 3) the nature of the non-sentient entity or 
Moola prakruthi which is the cause of the effects like 
earth, water and other elements and also the nature of 
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time or kala and then we heard from the acharyas the 
manner how all these entities form the body or sarira of 
the divine lord or paramatman. We have thus been 
blessed by this supreme knowledge from our 
compassionate and beneficient acharyas. 

Sloka 1 : This unique text "Tatva Matruka" is one 
which can be grasped easily by even infants. This has 
sprung from Sri Venkateshwara about the higher and the 
lower reality. It adorns just like a beautiful pearl adorns 
the palm. 

Note : In this verse the author has stated that the subject 
- matter, the exact relationship between the paratatva and the 
Avaratatva can be grouped easily even by persons who are not 
initiated to the truth of the philosophy. It is just like the heap of 
wealth discorded. It is clear and beautiful and shines out like 
a beautiful pearl in the palm The significance of the rahasya 
can be known from this statement of the author. 

Sloka 2 : "I pray the devotees of Lord Vishnu who 
destroyed the demon Mura, the devotees who are just 
like bees sucking Honey from the lotus feet of the lord 
this much" - "Be pleased with me well as I will be able to 
incarnate to the single devoted mind lovely compositions 
that will be like nectar to the ears". 

Note : In the first verse Desika compared the work to the 
heap of wealth. In this he composes his compositions to 
Kamamrutha or Nectar to the ear, pleasing and leading to 
immortality, He renders a prayer to the exclusive devotees of 
the lord to bless him in such a way that he might be able to 
render this service of bringing fourth beautiful and sweet 
composition in this world. 
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6. Rahasya Matruka 

Amrutarcmjini Verse -12 

The holy preceptors who are like the moon, the 
monarch of the stars that dispatch the darkness of the 
form of ignorance by the light of the Vedas in all ways 
have taught us all the secret truths of this Rahasya text in 
an effective way. 

In the Tirumantra the first word which happens to 
be the basic single letter "Om" has three letters viz., A, U 
and Ma". In the first letter of this mantra one has to reflect 
upon the fact of being the cause of all this universe, the 
fact of protectorship of all and the fact of being the 
Sarvasheshin or being the master of all the universe, the 
fact of the jivatman being sub-servient in his very nature 
and in the middle letter "U" one should meditate upon 
the fact that the jivatman who is in his essential nature 
sub-servient to the lord of Mahalakshmi is not dependent 
upon any other person. In the third letter "Ma" the fact of 
the jivatman being distinct and different from the body, 
the sense organs and others and who is of the essential 
nature of consciousness and the fact of having the 
attributive consciousness and being of the nature of bliss 
in both these forms, being self luminous and the fact of 
knowing himself by himself and being of the proportion 
of an atom. 

In the second word "Namaha", one should reflect 
upon the fact of this Jivatman being from beginningless 
time tide down by the clutches of Prakruti or matter his 
opponent and the fact of his never being a Sheshin 
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naturally of any thing in this universe and that the fact of 
not possessing independent doership in any activity and 
the fact of his being made subservient by the all 
independent master to the Bhagavathas or the devotees. 
The fact of his having no other means of realisation other 
than paramatman and the fact of being capable of 
adopting the specific means of liberation viz surrender 
unto the lord. 

In the third word "Narayana" which is a term that 
brings all wealth, one should reflect upon the fact that he 
is without any modification in his essential nature that 
happens to non-sentient matter and the fact of the 
absence of modification in the essential nature that 
happens to jivatman, the infinitude of the class of 
jivatmans and the fact of the Swaroopa and Swabhava of 
the all controller being ever eternal, the fact of being the 
motivator and controller of everything else, the fact of 
pervading everything always and the fact of being the 
support of everything else, the fact of relationship with 
every other entity, the fact of being the means of attaining 
all kinds of objects of lives, the fact of being the object of 
attainment by all liberated souls are to be reflected in his 
holy term Narayana. 

In the dative case of this term, the prime object of 
reflection is the fact of rendering eternal and unblemished 
service unto the lord firmly as mentioned by the alwar, 
"Olivil Kalamellam" i.e. without any break all times 
hereafter we should attend upon him always and render 
our loving service unto him". 

Note : In this paragraph the author Sri Nigamantha 
Mahadesikar has given a masterly summary of all the Truths 
that are to be reflected in the Moolamantra. The moola 
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mantra happens to be the source or Matruka of all these 
thoroughly. Being very cryptic all these truths are to be 
understood by meditation on the significance of the three terms. 
The three words of the Moolamantra are source or Matruka of 
all these thoughts that are taught by the scriptures in detail. 
For all these thoughts this first Rahasya is the source. It is called 
Rahasya Matruka. 

Thus being born by the reflection of the first word 
of the Tirumantra which is the seed of all Vedas, and then 
growing up in the reflection of the second word one 
should attain perfect knowledge which leads upto the 
fruit of such realisation. In the third word to such a 
person the dyayamantra prescribes to practise complete 
surrender along with the accessories. The first letter of 
the dwayamantra signifies Sri Mahalakshmi, the consort 
of Sri Mahavishnu. Goddess Sri happens to be the 
purushakara, and she is inseparable from the Lord. The 
Alwar describes the various ways by means of which 
"Goddess Lakshmi who resides in the fragrant flower gets 
rid of our sins". The "Matup" pratyaya signifies that Sri 
resides in the chest of the Lord, stating "I cannot go 
separate from the Lord even for the shortest measure of 
time". The Goddess Lakshmi is ever present in the chest 
of the Lord who is the protector of those that are 
helpless. In the term Narayana the essential nature of the 
protector that was described in statements like 
"possessing the fame unequalled", should be meditated. 
In the term charana the association with the divine 
auspicious form that signifies the two states of upaya and 
the upeya or the means and the goal, should be reflected. 
In the term "Saranam" the assertion "there is no 
protection other than your holy feet", and the way of 
gaining those auspicious feet as the means of salvation - 
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have been highlighted. The term "Prapadye" shows the 
way of gaining protection by surrendering under the feet 
of the Lord along with supreme faith and other 
accessories as established by the pramana that a root 
meaning 'movement' or gathi has the meaning of 
knowledge or jnana. The first person of the verb 
prapadye signifies the state pointing out "I have no other 
means of emancipation" and that he has none belonging 
to him or no other person who can protect him as 
pointed out in "I have no other protection, with this 
knowledge, I have surrendered under your feet". The 
word Srimate signifies the supreme Lord who prospers 
being united with Goddess Mahalakshmi who is adorning 
in the fragrant flowers in the supreme Vaikunta. This 
term srimate also suggests the wonderful state of the 
divine couple that is the ultimate object of attainment as 
described in "when will I attain yourself united with the 
beautiful Mahalakshmi". The term "Narayana" signifies the 
bhogyatva of the supreme paramatman who happens to 
be the worthy sheshin who is to be served with faultless 
service. In the term "namaha". One should reflect 
primarily the ways of service to the divine that happens 
in the state of termination of all obstacles. All these truths 
are to be reflected in the Dvayamantra. 

In the charamasloka which ordains this kind of 
practice that is evident in the above two mantras, in the 
term Sarva Dahrman as mentioned in the statement 
"Kurikkol Jnannangalale "know me through all 
knowledge" the many foldness of the several kinds of 
austere meditations are suggested, By the term 
(parityajya) is implied a person who has given up his 
relationship with all those kinds of meditations. When 
such a person adopts self surrender which is similar to 
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the Brahmastra (which docs not bear the association with 
other upayas), one should know what one should possess 
and with what unwanted things he should dis-associate 
himself and he should realize that the bare prapatti is to 
be performed (This implies that Prapatti should not be 
combined with any other means or actions other than the 
bare five angas such as Aanukulya Sankalpa and others. 
Parityajya means not to associate with any means other 
than prapatti, realising the dire difficulties and 
impossibilities on his part to practise them. This implies 
that he should keep away from the thoughts of such 
means that are impossible to be practised by him. The 
term (Maam) signifies the state of the supreme 
paramatman who is easily accessible to the devotees that 
are fondly attached to serve his feet that are very much 
yearned by goddess Mahalakshmi and the lord who loves 
with supreme compassion his devotees and who is readily 
waiting condescending to receive the burden of their 
protection. The term (Ekam) signifies the fact by the one 
supreme paramatman who is lord of Sri Mahalakshmi, 
awaiting to receive the burden of protection of those who 
are forlorn and without any resort. In the term 
(Sharanam) one should meditate upon the fact that the 
lord becomes the protector of those who are bereft with 
any protector and who are free from perverse beliefs and 
keeps them safely under the shade of his feet. 

By the term (Vraja) or seek one should reflect upon 
the fact of the lord granting protection under his feet as 
we can resort to them realising that there is no other 
protection for us as mentioned by the Alwar, "Ninnilangu 
Padamanri" etc., i.e., I have no other support than your 
luminous feet, the luminous feet granting to the devotee 
to be sought with his hand of knowledge as the one 
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embodiment of supreme knowledge declared amongst all 
means of attainment of the Supreme, (or the term Vraja 
signifies the way of endowing his feet as the refuge that 
we may seek him by surrendering unto to him for 
protection through the hand of knowledge (Jnanakai) 
that is granted to us as the one means amongst the 
spiritual means of realization that were stated by that the 
lord who is the embodiment of knowledge). In the term 
(Aham) the lord who is omnipotent, appears as to he is 
suggesting "Well ! behold me", as pointed out in the 
statement of the alwar", taking to the high supreme light, 
and uniting with his feet that are very' difficult to be 
attained and the way of proceeding to receive the loving 
service rendered by the devotee". In the term (Tva) the 
state of the jivatman who is "Krutha Kruthya" or one who 
has done what ought to be done and is waiting for the 
grace of the lord as mentioned in the statement - 
"Ninnarule "-lam waiting here realising your grace and 
who is waiting for the grace just like the chataka bird as 
suggested we don't like to get our wants fulfilled by any 
others. In the term (Sarva Papcbyaha) one should reflect 
on the fact of one being sorrowful on account of the 
onslaught of sins that never ends as pointed out by the 
alwars, "Nane nanavida narka" I myself committed such 
terrible sins that result in suffering in many kinds of hell", 
All sins just like the servants of yama press down, the sins 
that are in all the lands have been pressing me and" 
Ennarattuyar" enhancing sorrow that cannot be counted 
and in the statement will not that great sorrow pass ! 
(Valavinaiye Malado). In the term (Mokshayishyami) one 
should reflect upon the mannar of the lord granting 
Moksha or liberation lay making us mind him alone 
giving up all other thoughts as pointed out in the verse - 
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Irulataruma jnalattu" - the benevolent lord who is of the 
complexion of the Indraneela mani wills to grant what all 
he desires and he wills to grant them the supreme 
vaikunta and he destroys the two kinds of terrible and 
powerful sins and enabling him to give up all attachment 
to this world, to these who are noble minded on account 
of the destruction of ignorance due to the destruction of 
any births in this vast world of ignorance. 

In the statement (Ma shuchaha), grieve not as 
pointed out in "having the two holy feet of the lord who 
sucked the life of puthani along with breast milk of that 
terrible demon putana whose body was terrible like the 
rods of plough", "those that have completed the 
performances of sacrifice", "from where can the terrible 
sins came to us, when the lord of Sri has accepted us 
"O lord; you have united us with your holy feet which 
are difficult to be attained and I have seen it", becoming 
confident on account of the mind becoming calm due to 
gaining of knowledge, obeying the divine command till 
the fall of the body and even while addressing the names 
of Indra, Agni and others not having the belief that they 
are devoted to other deities and so, on account of the joy 
of service unto the lord that is "Swayamprayojana" and 
therefore one should be satisfied for having done, what 
ought to be done by all these thoughts are to be primarily 
reflected. Thus significant meanings alone that are 
thought in the moola mantra and others are found in 
different forms of the Moksha shasthras and therefore 
they are the sources of Matruka or all meanings that are 
of the expositions found in the mokshartha. 

Note : In this passage Sri Desika is explaining how the 
Rahasyas such as Tirumantra, Dwaya and Charma Sloka are 
the matruka of the significant truths taught in the 
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Mokshashastra. The same significant meanings taught in the 
Rahasya are appearing in different forms in the different 
contexts and so one should be proficient in understanding the 
significant secret meanings expounded by the Rahasyas. The 
title "Rahasya Matruka" for this work is justified in this 
statement. 

Amrutaranjini Verse - 13 

We have decorated our heads with the worshipful 
and holy feet of our masters who are the devoted servants 
of the lord Sri Ranganatha whose two feet shine like 
purified gold and in whose chest the golden 
complexioned Mahalakshmi lovingly rests. We have 
reflected and enjoyed fifty one significant meanings (in 
Moola Mantra - 30, in Dwaya - 10 and in charama sloka 
- 11) that enable the jivatmans to save themselves 
according to the order of the meanings that are signified 
in these three significant mantras, the source of bliss. 

This Rahasya matruka that is expounded by those 
that are well versed in sruthis, who are infinitely dear, 
who are desirous of enjoying the meanings in the order, 
who have surrendered their burden of protection to the 
lord, wiil be for the extreme delight of the devotees. 

Note : In this verse the author states that this work 
Rahasya Matruka was expounded by great teachers of Tore 
who were Bahushruthas and desirous of enjoying the secret 
truths of the Rahasyas for the sake of deriving supreme delight. 

Sloka 2 : This well known Rahasya Matruka Grantha 
was rendered into writing in the holy place (Sri Rangam) 
adorned by Sri Ranganatha by the reputed scholar 
Venkatesha who had the benefit of the instruction from 
holy and sincere preceptors. 
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In this verse the author mentions the fact of this text being 
written in Sri Rangam and in all humility he says that he 
had the benefit of the preceptors who are pure in thought and 
word. The eminence of the work can be judged from this. 
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7. Tatvasandesham 


Verse 

The meaning of the statement viz., "He who has the 
three kinds of sentients and non-sentients under his 
control" etc., will be explained as desired by some one 
devoted to the understanding of the doctrine of reality. 

Sri Alvandar and Sri Bhashyakarar expounded the 
supreme Paramatman like this in the state of his being 
the support of all other entities and the atman of all other 
entities as expounded in the three vyapaka mantras that 
are the fore most of all mantras. The term Swadhina in 
this famous statement signifies two kinds of dependence 
viz., Dependence on account of the nature itself and 
dependence on account of will (-Swaroopadhinatvam, 
Icchadhinatvam) 

Note : All entities other than paramatman are by nature 
dependent upon paramatman. This is natural dependence, 
explaining the existence of the very entity as sub-ordinated to 
the supreme paramatman on account of his very nature. We 
exists because paramatman exists. In addition to this, the 
functioning of every other entity is dependent upon the will of 
paramatman. We will to do something on account of the will of 
paramatman for doing that work. Though this is not realised 
directly by us, it is known from the " Shastras ", thus. 

These two kinds of dependence are established on 
account of the authority of the Sariratma Bhava taught 
by the Sruthi. 

Note : In the Brihadamya Upanishad III Chapter the 
sruthi ordains that all entities including jivatman are bodies 
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of the paramatman. The atman is described as - "Ta atmani 
thistan yam alma na veda, yasya atma sariramya atmanam 
antaro yamayati Sa te atma antaryami amrutaha (Br. Up. 3) 

As the atman is the support of the body and the ruler of 
the body and one who uses the body for his own purposes, all 
entities sentient and non-sentient are supported, ruled over, 
and used for his own purpose by the supreme paramatman. 

Of these Swaroopadhinatva signifies difference 
between Eshwara Swaroopa and the Swaroopa of all 
other entities that are different from Eshwara and this is 
of the form of being distinct or non-distinct. The fact of 
depending upon the will of the lord relates equally to 
those that are dependent upon the will of the jivatman. 

Note : Certain things are dependent upon the will of the 
jivatman, when we understand properly even these things, that 
over sub-ordinated to the jivatman are infact "Adheena" or 
dependent upon Eshwara. The idea is that everything other 
than Eshwara is sub-ordinated to the will of the Supreme 
Eshwara. The idea is that even the areas that signijy the will 
of the jivatman are on account of the will of paramatman. 

Of these the entities that are eternal are according to 
the will of the Eshwara that they should be eternal. 
Similarly those that are non-eternal. Similarly those that 
are non-eternal are so because of the will of paramatman 
that they should be so. 

Note : Here it is to be noted that the will of paramatman 
is neither eternal, nor nonetemal but the Nityatva and the 
Amritatva are willed by paramatman. 

The fact of being established by the eternal will of 
these entities means that they will not be there as in the 
case of non-eternal thing when his will is not for the 
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eternality of those entities. This has been declared in the 
verse - "The Existence of all entities in this universe is due 
to your will" (Vaikunta Stava No. 36) From these the fact 
of all entities other than paramatman being supported 
(Adharatva) is established on account of the fact that all 
entities depend upon the essential nature 
(Swaroopayattham) and like wise are dependent upon the 
will of the lord (vidheyatva) or the fact of being ruled 
over by the lord and (Sheshatva) the fact of sub-servience 
are also known from this. These are sub-servient (sesha) 
to the paramatman as they are dependent upon the will 
of the lord as described in the verse "Upadhathe" the lord 
of Mahalakshmi uses the sentient and the non-sentient 
principle by making them exists continue and by ruling 
over them to serve his own purpose. 

The meaning of the statement viz., Three kinds of 
sentients is this - i.e. The sentient principals or Jivatman 
who are sub-ordinated to the will of the lord are of the 
three kinds viz., those that are continuing in samasara or 
transmigrating from birth to birth and those whose 
migration has been terminated and those who never 
migrated in samsara. 

Note : Those who are samsarins, they are bom again and 
again due to their karma and they are otherwise called 
Baddhas - bound to Karma. Nivrutha Samasarin in the 
Muktha who has liberated himself from the bonds ofkarmas on 
account of the grace of the Lord. The third category mentioned 
here are the nityas who are never associated with Samsara. 
This kind of three fold division is declared fir pointing out 
complete distinction of the liberated from the bound souls just 
as in the case of eternal or Nityas. 
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Though there is no difference in respect of the 
Dharmi or the essential nature of the sentient principle as 
the state of liberation happens to the bound ones. This 
kind of difference is stated to discriminate the one from 
the others. 

Note : The essential nature of the jivatman is Jnanatva, 
Anandatva and sheshatva. These are the same in respect of all 
the three kinds of Jivatmans. Though there is no change in 
Swaroopa, there is vast difference between one kind and 
another kind. To show that difference they are classified into 
three kinds. 

The term three kinds or trividha is taken to apply 
both in respect of the chethana and the Achethana. The 
word - "Trividha" is taken together with the compound 
word chethanaachethana. The three kinds of Achethana 
or non-sentient principle are vyaktha or manifested, 
Avyaktha or Unmanifested and Kala or time according to 
some thinkers. Even those thinkers include the non- 
sentient Shuddhasatva while explaining the nature of 
Eshwara as constituting the auspicious divine form, the 
shuddhasatva which is different and distinct from Triguna 
and Kala is expounded thus by them. To explain those 
three viz. Triguna, Kala and Shuddha Satva as non- 
sentient or Achith, the reason, is that they are not 
Jnanashraya or abodes of knowledge; they have no 
knowership. Can one be designated as "Aprakrutha 
Achith' or non-material - non sentient t Should, it not be 
designated as Chith or Sentient just like the atman which 
is Aprakrutha or non-material ? To this question the 
solution or parihara may be stated as follows : Not being 
material or Prakrutha it is also Achith or non-sentient just 
like Time or Kala. Some masters declare that even for 



54 


Eleven Rahasya Granthas 


Shuddhasatva the term chith can be applied just as 
Dharmabhutha Jnana or Attributive consciousness, on 
the authority of the statement that it is Jnanaroopa, 
though it is achethana. The term achethanatva is applied 
equally to Dharmabhuta Jnana which is not an ashraya 
or abode of any knowledge. As this is explained as an 
attribute in the exposition of the three kinds of chcthanas 
it is not expounded separately. As the means of right 
knowledge (Pramana) is an authority to admit similarity 
or dissimilarity in respect of all entities this is to be 
admitted, as it is established by pramanas. 

What is the essential nature of Swaroopa of 
chethanas and the achethanas ? It is verily the "Dharmi" 
or the entity that is qualified which is expounded through 
the attribute which is uniquely belonging to it. "Sthithi" - 
means the continuity of this characteristic during the 
succeeding time. "Pravruthi" means the functioning of 
that. The activity which is of the form of Nivruthi or 
cessation of activity is also a kind of activity. The 
difference for the swaroopa, stithi and pravruthi, of these 
chethanas and achethanas that is mentioned here is verily 
the difference in classification based on the particular 
pramanas. By the term "Swadheena" and so on, one has 
to reflect upon the many kinds of differences relating to 
the ruler and the ruled, the various kinds of differences 
that exist amongst the sentient and non-sentient and the 
many internal differences among them, the difference 
between the substance and attributes - Dharma and 
Dharmi, the distinguishing differentia in the conclusions 
of Vedantha and also the differences that are found 
amongst the Bhedha, the Abhedha and Ghataka Sruthi's 
or the unity texts - the texts that ordain difference and the 
text that explain both together. For those who have 
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reflected upon the Eshwara and the Eshitavya thus as 
different entities in this manner and who declare oneness 
of Reality, the idea is in expounding "Swanishta 
Visistatatva" - that means the one realty being qualified 
by all other entities. 

Note : When oneness of reality is declared by some savants 
who have reflected over the two entities - the Eshwar or the 
Ruler, the Eshitavya or the ruled, it is to be understood that 
they are positing one entity which includes all other entities as 
qualifying! the one and included in that and that being 
inclusive of all. This is what is called Visistaikyam and not 
negation of others for affirming oneoness of Reality. The 
ultimate reality includes all other entities as its 
characterisations (Visheshanas or attributes, that are 
inseparable from the reality. This is the meaning of the term 
Vishitadvaitha). 

One should realise the true state of Eshwara tatva as 
it is from the scriptural statement that "there is one ruler 
there is never a second ruler", 'The Ruler of all is Vishnu", 
"the whole universe is your body", "you withdraw 
everything to yourself and so you are everything". All 
these affirm oneness of Eshwara as characterised by every 
other thing. The state of the three kinds of chethanas or 
sentient beings is ascertained from the following 
statements. "All gods such as the chathur mukha Brahma 
as well as human beings and animals are enveloped by 
the intense darkness, Andha Tamas" the great whirl pool 
of the maya or wonderful power of matter that belongs 
to the lord Vishnu", "Having become possessed by 
similar qualities of mind by resorting to this jnana, my 
devotees are not born at the time of creation and they 
never sorrow at the time of delusion". "That verily which 
the eternal soul is witness at all times". 
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Note : The quotations drawn above confirm the three 
kinds of Jivatmans or chethanas such as the bound selves, the 
liberated selves and the eternal selves. 

The three kinds of non-sentient entities can be 
known from the statements like, "The form of the non- 
sentient is stated as follows. It is achcthana. It is meant 
only for serving the purposes of others. It is eternal. It 
undergoes incessant change. It is the body of the souls 
that are bound by karma. It is characterised by the three 
qualities viz Satva, Rajas and Tamas. The reverential time 
is beginingless. There is no end mentioned for this. So 
these such as creation, substance and the end of all these 
are caused without being lost". The true nature of the 
time can be known by this. The eternal abode that never 
ages, that is incomprehensible, but can be known as the 
primeaval one from the shasthra. 

The doctrine described by some bhedabhedavadins 
that the entity "Akshara" that is read after Tamas which is 
a particular state of the modification of Triguna is 
paramapada as well as the doctrine that Kala or time is in 
the same way the modification of Triguna, is opposed to 
all pramanas and there is no particular pramana for their 
establishment, so it is not acceptable. A person who 
discriminates the several entities and understands them is 
this manner will behave in a way divested of ail feeling of 
T'ness and "My" ness that is Ahankara and mamakara in 
all this actions (mamatva) as described by the Alwar, "I 
donot exist without you. He realises that he exists 
completely depending upon the existence of Paramatman. 
Even the statement "Even that is his sweet compassion". 
Inspires him to realise that on account of paramatman's 
functioning there happens to be his functioning." "I pray 
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only this much. You may accept me for your sake alone". 
"For me the greatness of my accepting Lord Krishna for 
His sake itself like this realising that only by his purpose 
my purpose is fulfilled, one should behave in this world 
without any "Mamatva" or self attachment in all the three 
factors viz., surrendering of the essential nature or 
swaroopa, the surrendering of the burden of one's 
protection (Bhara) and the fruit of such surrender, 
according to his competency. 

Verse 1 : In regard the statement of Yamunacharya, 
the celebrated sage, regarding the meaning of the one 
lord to whom the three kinds of sentients and non- 
sentients are ruled over by the lord, Sri Vedantha desika 
expounded to the son of Madhava that is thus as 
described above. 

Verse 2 : Please those that are intensely satvic ; 
arrange for yourself the profession; a way of life that is 
followed by virtuous people; Shudder at sinning against 
the knower of Brahman; consider possessions related to 
the three classes such as Dharma, Artha and Kama as 
hollow as a blade of grass (as worthless as grass). 

Surrendering the burden of your protection at the 
feet of the eternal lord who is the shesin of all, who bears 
everything and who is the lord of Mahalakshmi, follow 
the Dharma of the Chataka bird which is solely looking 
forward for the cloud and attain all welfare. 

Note: In this verse the master Vedanta Desika is giving a 
message to mankind itself as such. Here a mode of livelyhood 
and behaviour is outlined which is pleasing to one's self and 
others. We must ever honour and worship the virtuous ones and 
we should follow a code of conduct that is lived by virtuous 
people. We should fear intensely to commit sin against the 
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knowers of Brahman. All possessions relating to Dharma, Artha 
and Kama are trivalfir one who is a pious devotee of the lord. 
So one should practice non-possession or Aparigraha. Having 
once surrendered the burden of his protection at the feet of the 
lord he should lead a life free from fear or anxiety realising the 
steadfastness ofSwanista and he should pray anything only from 
the lord and not from others. Such a noble and pious life free 
from worries and cares is the gift of the lord granted to one for 
his intense devotion. Here a conscious, continuous and 
concentrated effort should be made by the devotee for becoming 
worthy of the grace of the lord. 
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8. Rahasya Sandesha 

Amrutaranjini Verse - 14 

I, who am the jivatman am of the nature of 
consciousness that is self luminous, I am not any other 
entity; I am subservient to the lord of Sri Mahalakshmi, 
who is adorning the supreme abode. I am befort of any 
support which I can seek. Iam desirous of adorning my 
self with the immeasurable and invaluable adornment of 
service to the lord (Kainkarya). I have determined the holy 
feet of Sriman Narayana who is Amrutha Swaroopa as 
the means of his attainment. 

I am the self, not the body, I am subservient to Lord 
Vishnu alone. I own no possession. I sought his refuge 
with the fond desire of performing his eternal service. 

Though this jivatman has every qualification by 
virtue of his essential nature to render all services to the 
lord which happens to be the unlimited purushartha or 
object of life, being equal to the nitya suries such as 
Anantha, Garuda, Vishwaksena and others who are all 
bereft of any ignorance, he has immersed himself in the 
ocean of samsara which is an abode of infinite suffering 
and sorrow on account of the association with the 
beginninglcss maya or deluding matter. When this 
jivatman becomes blessed by the omniscient acharya, he 
intensely grieves for his miserable plight. Then he 
becomes enlightened upon the sublime meanings of the 
charama sloka such as "You need not engage yourself in 
any one of the most difficult means of liberation, seek me 
alone as your refuge who am capable of getting rid of all 
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those sins amassed from bcginninglcss time and seeking 
for an opportunity to relieve you from suffering". 

The jivatman realises the supreme means of self 
surrender as related to the nature of the subject, the 
accessories and the particular benefits that arc illumined. 
All these particularities arc illumined clearly by the Dwaya 
Mantra and all the desired significant meanings are easily 
grasped from the Moola mantra which sets aside the 
illusion of the atman in matter and which distinctly 
differentiates the Eshwara from the Jivatman. Having 
thus realised the inherent relationship with Bhagavan 
Supreme Narayana. The aspirant will be able to set aside 
the relationship with body and others that have ensued 
on account of some upadhi's (limiting adjuncts) and for 
such a person who is in the state of adopting an easier 
means according to his competency for the attainment of 
the supreme object of life which is of the form of eternal 
service to the lord according to his essential nature. In 
respect of the position of such an aspirant the Verse 
"Ahamatma" - is intended. The two sentences of this verse 
viz., "I am the self and not the body"; expounds the 
meanings of the third letter of the Pranava viz., "Ma". By 
the word "Aham" the idea of the atman in the non-atman 
is set aside. In the statement "I am not the body" - it is 
expounded that the atman is different and distinct from 
the body which is the aggregate of many avayavas or 
parts. The atman is indicated to be different from the 
several sense organs. The distinct position of the atman 
who is counted as the twenty fifth entity is established by 
this. The term "Vishnu Shesha" shows the meanings of 
the Prakruthi and Pratyaya - or the root and the suffixes 
of the first letter of the pranava. 
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(Aparigrahah) On account of the particular 
implication of this term and also on account of the 
appropriateness of the compound word this particular 
term suggests, that the jivatman is first and foremost 
subservient to lord Vishnu alone and thus it illumines the 
meaning of "Namas" which eliminates subservience to any 
one other than Sriman Narayana. The mode of 
performance adopted in accordance with the meaning of 
surrender of the self at the lotus feet of the lord Sriman 
Narayana is declared by the terms "Tameva Sarvam 
Prapthah". The term (tat kainkarya chikeershaya) sums 
up the meaning of the prakruthi and Pratyaya of the third 
term of this mantra viz., "Narayana". 

When the significant meanings of this verse are 
considered the summary will be like this; - I who am 
different and distinct from the body and others, who am 
a knower having essential nature of the knowledge and in 
body ways a self revealing principle, who am subservient 
to the lord alone and who am bereft of "Nirupadika 
Sheshatva" or the fact of the being by nature of the 
Sheshin - have taken refuge under the lotus feet of the 
lord for gaining the bliss of performing natural service 
unto him. Thus this significant work expounds the 
characteristics of a prapanna who is steadfast in his 
essential nature. For a person who has surrendered unto 
the feet of the lord this verse is to be reflected upon to 
the delight of himself as well as the supreme paramatman. 

Amrutaranjini Verse - 15 

All sins got themselves destroyed just like heaps of 
cotton on account of brilliance of teachings of our 
masters who expounded the eternal qualities of atmaguna 
and practices. We are looking forward to the time that is 
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willed by the lord to separate us from this body that is 
samsara which causes ignorance. We will never more be 
borne in this land of karma. We will attain the abode of 
that supreme Lord. 

Thus the essence of the rahasyas or the secret truths 
was collected and taught by srimath Venkatanatha who 
desired the good of disciples. 
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9. Rahasya Sandesha Vivarana 

It was declared in the Rahasya - Rahasya Sandesha 
that the Dwayamantra illumines 1) the subject matter 
2) the essential nature 3) the accessories and 4) The 
particular fruits gained thereof. It may be asked in what 
parts of Dwaya all these are illumined, if it is asked it may 
be pointed out as follows. 

1) The particular Vishaya or topic is the supreme 
lord or sarveshwara viz. Sriman Narayana who is 
characterized by the relationship of his spouse Sri 
Mahalakshmi and by all auspicious qualities as well as a 
non-material body. This Vishaya excludes all other refuges 
and it excludes the mere swaroopa or essential nature of 
paramatman. 

2) The particular swaroopa or essential nature of 
this means is as follows This is distinct and different 
from the nature of Upasana or meditation upon the 
supreme which is difficult and possible only after a long 
period of practise. Therefore this surrender of one's 
protection is different and distinct from the upasanas and 
the accessories of such upasanas. 

3) The particular accessories of Bharanyasa are 
different from the accessories of Upasana or Bhakthi yoga. 
The accessories are five in number such as Anukulya 
Sankalpa or a decision to be agreeable to the lord always 
and others and it is different from the other means of 
spiritual perfection such as upasanas or prapatti for gaining 
Bhakthi that have yama, Niyama and others as accessories. 
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4) The particular fruit that is realised from Bhara- 
Samarpana for liberation is as follows 

This excludes all the other benefits to be gained such 
as wealth or Aishwarya, Kaivalya or experience of one's 
own individual self and also mere Bhagavat Salokya and 
others. The fruit, that is to be gained is "Brahmanubhava" 
or the supreme Bliss of communion is Brahman that is 
not limited by spatial and temporal limitations nor being 
mere experience of Salokya and others. 

It is "Paripoorna Brahmanubhava" or a perfect and 
total experience of Brahman which culminates in eternal 
divine service. 

Now follows the explanation of the tamil verse of 
Amrutha Ranjini - 15. 

By this verse there is a reflection of the unique benefit 
or Supreme Purushartha labha that is gained by him 
through the supreme grace the Sadacharya. The terms 
"Sheelam Kavarndidum" signifies the Atmagunas as well 
as the Sadacharas that are adopted by those masters, the 
term "Desikar" signifies that the masters are capable of 
showing their disciples the right path by preventing them 
from going on a path that is unworthy. (Theshin 
perumayinal) - signifies that they have performed 
surrender of themselves as well as those that belong to 
them so that the lord may will to protect them along with 
their relations. The terms (Toolangal mayandana) - This 
signifies the destruction of all sins done before and those 
that may happen afterwards, by over sight as declared by 
the Upanishads - "Poya Pilzaiyam Puhudarvan... 
Thceyilum Thooshahum". - Thunja Tarum Kolam - This 
signifies the fact of possessing a material body that causes 



Rahasya Sandesha Vivarana 


65 


the absence of knowledge of the nature of the jivatman as 
well as paramatman as mentioned in the statement "Anadi 
Mayaya Supthaha". ("Kalindida kuriya Kalam) means the 
particular time that is decided by pranamas for the over 
lord who is all independent for freeing him from the 
prison of the material body which has come upon him 
due to his prarabdha karma. (Kurittu Ninrom) - This 
signifies just as without any self effort, to one who is 
waiting for the boat, the boat arrives, similarly we gained 
without any effort the means of liberation, (melingu 
Namparavom) This signifies that we have (Kaliyapettha) 
on account of the grace of the noble masters, as the karma 
that is the course of getting another body along with the 
fact of prarabdha karma is totally destroyed; we will not 
be seeking a birth in this world that is the cause of sorrow 
and great ignorance. (Velai Vanna Mevudac) Just as the 
boat of strong wood reach the shore safely, we will be 
attaining the lord of Vaikunta who has a divya mangala 
Vigraha which is capable of destroying the fatigue of 
wandering in the Samsara. 

Thus he, an aspirant becomes Krithartha as he has 
done what he ought to do (Sharanagathi - self surrender) 
expressing supreme delight that he witnesses the two 
auspicious feet of the lord, who out of grace led him to 
his two lotus feet so that he is freed from all undesirable 
and he has gained infinite supreme and full experience of 
the lord. 

Thus a Kritakritya become a Krithartha. 
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10. Srimad Tatvatraya Chulakam 

Sriman Venkatanacharya Kavitarkika Kesari | 
Vedantacharya Vary r ome Sannidhattam Sadhahrudi 11 
Amritaranjani verse - 23 

Just as the great sage Agastya, who was immensely 
celebrated, though tiny in form, held everything in his 
palm the most sacred vedas, the great Agastya who drank 
all the waters of the ocean that was created after 
destruction by the eternal supreme Lord, who classified 
the Tamil Classics - in the same way the ancient teachers 
have signified the eternal meaning of all the vedas and 
have taught us the secret truth out of compassion for 
getting rid of the bonds of Karma. The truths that we 
have expounded here are verily those supreme teachings 
of the masters. 

Anaatmanirupanadhikara 

For one who has to seek the holy feet of Lord 
Srimannarayana as the object of attainment as well as the 
means of attainment, it is essentially necessary to 
discriminate the three truths frirst for getting rid of the 
illusion of matter as the atman and other such illusions. 
The three truths are the non-sentient matter, the sentient 
Jivatman and the supreme Lord Eshvara. The non- 
sentient is an object that is deprived of knowership, 
though it has the fact of functioning it cannot function 
out of its own will as it has not knowership. Therefore it 
has neither doership nor enjoyership. This non-sentient 
matter is of three kinds viz. Triguna or an entity qualified 
by three gunas, time (kala) and pure satva, though the 
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attributive consciousness or Dharmabhutajnanam is 
constituting of non-sentient substance. It is expounded as 
an attribute of the sentient principle. While expounding 
the nature of the sentient jivatman they are expounded 
differently as it is of greater use. The exposition of 
thriguna is helpful for discriminating the twenty fifth 
entity - the Jivatma. The exposition of time is helpful for 
realising the non-eternality of wealth and others. It is also 
helpful for aspiring that which is not disturbed by time 
and also for reflecting upon the particular mode of duties 
according to the suitability of time. The essential nature 
of the Suddha Satva will be undertaken while expounding 
essential nature of Ishwara who is the prapya and the 
prapaka as the form characterising him. 

Triguna is a substance which is Ashraya or resort to 
the three gunas viz., Satva, Rajas and Tamas. For those 
who are under the domination of karma, this hides the 
essential nature of the supreme Bhagavan. Satva is a 
particular quality which is the cause of light or 
illumination and happiness. Rajas is a particular quality 
which is the cause of desire, sorrow and others. Tamas is 
a particular quality that is the cause if inadvertence laziness 
and sleep. On account of the independent will of the Lord 
which happens at the particular periods, these three 
qualities attain equal proportions and that is reckoned as 
the great deluge. Just as the rise and fall in quantity of the 
three natures viz. Vata, Pitta and Kapha, while these three 
qualities were unequal then ensue the effects such as 
Mahat and others. The disproportion due to variation in 
quantity is of infinite forms. The substance which 
happens to be the ashraya for the three quanlities in equal 
proportion is called Moola Prakruti. The meanings of the 
statements such as "Trigunam tat Jagadyoni" (That 
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Triguna which happens to be the cause of universe), 
achethana parartha (or non-sentient, which is for the sake 
of others) "Shoolnd - Aharainda uyarnda" and others are 
to be reflected here . 

In the sruthi the different states such as tamas and 
others are mentioned on account of the particular 
transformations of this matter which are very subtle. 
When this substance transforms into different forms it is 
called as "Vyakta" or manifested Prakruthi. When the 
three qualities transform equally and be of equal 
proportions it is called "Avyakta or the "Unmanifested" 
the areas that undergo change like this and the areas that 
do not undergo any change in this triguna compare to 
the areas of the vast ocean where waves are surging and 
where waves do not arise. Even in areas that are without 
the modifications into mahat and others, even in the state 
of creation there will be a chain of similar transformations 
which are very subtle just like the state of pralaya or 
dissolution. The first transformation that happens like this 
in the chain of unequal modification is called "Mahat" or 
"Mahan". As this is assisting the atman at the time of mind 
taking the decision, it is distinguished as Buddhi. 

This entity called Mahath is three fold such as 
Satvika, Rajasa and Tamasa. On account of the variation 
in gunas, that which has pre ponderance of Satva or Rajas 
or Tamas is called by that name. The particular evolute 
that is born of this is called as "Ahankara". This is helpful 
in creating the ideas of "I" (or atman) in the body which 
is not the atman and so is called Ahankara. This entity 
called Ahankara is also three fold viz. Satva, Rajas and 
Tamas, just like its cause the Mahat-tatva. Of these the 
savikahankara is designated as vykarika. The 
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Rajasahankara as Taijasa and the Tamasahankara as 
"Bhutadi". 

The Rajasa ahankara will be assisting the ahankaras 
that are the causes of the sense organs and the ahankara 
that is the cause of the elements by virtue of motivating 
them to action. The substance that is produced from the 
satvic ahankara is the sense organs. This is of two kinds 
viz., internal and external. The internal sense organ is the 
mind. This itself is the cause of deliberation of memory 
in respect of the souls that are bound and migrating from 
birth to birth, and it is co-operative with the external sense 
organ. In certain cases this mind becomes the cause of 
decision (Adhyavasaya), identity with the body or 
Abhimana and meditation or chinthe, which are the 
particular functions of Buddhi and according to three 
functions it is designated as "Buddhi", Ahankara and 
Chittha. When this mind indulges in the objects of the 
sense organs such as shabdha, sparsha etc., it happens to 
be the cause of bondage. It becomes a cause of liberation 
if it indulges in objects that are worthy by giving up the 
external objects of the senses. 

External sense organs are ten. Of these the sense 
organs of speech, hands, feet, Payu and Upastha are the 
five karmendriyas and are helpful for functions like 
speech, picking up etc., The five jnanendriyas are the 
sense organs of ear, skin, eyes, tongue and nose. They 
show the objects such as Shabdha, Sparsha, sound and 
others. 

Of these the sense organs of touch and the sense 
organs of the eye will grasp certain objects also according 
to their ability. The five elements such as ether and others 
arc "Aapyayakas" or supporters to the five sense organs 
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such as the organs of car etc., In the same way for the 
mind, the vital airs and speech, the supporters are the 
earth, water and energy or tejas. From the Tamasa 
ahankara the five elements are produced through the 
medium of the five tanmatras such as shabdha tanmatra 
and others. The tanmatras are the particular subtle 
elements that appear in the middle just like the 
modifications that happens to milk when it turns out to 
be the curds. On account of the differcntialities of 
triguna, the tanmatras are called as "Avishcshas" - non - 
specified ones and the elements arc called particular 
substances. The five elements such as ether and others 
and five qualities such as shabda and others are related 
mutually in an increasing manner. Here the verse of 
Tirumalisai alwar in tiruchandavirutham viz. 
Poonilayavaindumay - is to be studied. While the 
tanmatras and the gunas are different clearly, in some 
context the tanmatras are called by the names of the gunas 
in a secondary sense. 

Wherever these categories are born they are not 
different substances. Just like the Tala (palm leaf, the 
sheeth), Palasha and the ear ring, there is only the 
assumption of a different state. If different states are 
evolved from their previous states, we count them as 
different categories. Because they are continuing without 
leaving the previous states, therefore they are not counted 
as different and distinct categories. These categories upto 
the end of prithvi are called "Samasthi" and of these those 
that are born of the deliberation after the combination of 
different entities are called Vyasti. The cosmic eggs and 
the enclosures and the fourteen worlds that are set up 
within each cosmic egg, the process of quintuplicating 
can be known from the puranas. The verse "Ityetat 
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Bhuvanam Gatam" (VE 2) may be studied in the twenty 
•four entities that were mentioned in verses like, 'pongum 
Imbulanam'. The serging five elements the serging five 
objects of the five senses, prakruthi, Mahat and Ahanikara 
and the five elements, are the substances that constitute 
the material cause of the body. The sense organs that are 
eleven in number are different from person to person and 
are innumerable. Just like gems embedded in jewels they 
take resort in the body. The body is a particular substance 
that is inseparable from the atman by virtue of its being 
invariably supported, ruled by the atman and is by rule 
subservient to atman. 

It can be known from the shastras the time of 
origination and destruction for all these groups of 
modifications of the triguna. 

The entity "Time" is bereft of the three qualities such 
as satva and others. It is the particular cause of references 
such as the past, the future, and the present. It is a 
substance which is eternal and all pervasive. All those that 
undergo change like a wheel as mentioned in statements 
like the wheel of time, the wheel of the universe, 
beginning with a moment and inclusive of a parartha - 
are all the parts of this viz. Time. Distinction and 
difference to this time from the Triguna and others is 
described in statements like "O Brahmin that which is 
signified by the name "Kala" is of a different form. If the 
nature of time is property understood, one will not say at 
any time - "Many days passed away wastefully" and he 
will make haste in following the functions that is in 
accordance with his true nature. Then he realises that the 
lord of all who manages everything will shower his grace 
on his devotees without any distinction such as Kaliyuga 
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and others as mentioned in the verse "Kalasya Cha Hi 
mruthyoscha" and "Kalau Krutayugam tasya". All the 
modifications that are happening in this world of 
Leelavibhuti are invariably associated with this order of 
the particular entity - time. 

The entities that exist in the supreme abode of 
paramatman which is called the "Suddha Satva" - are ruled 
by mere will of the supreme lord and not subjected to 
the operation of time as mentioned in "Kalam sa pachate 
tatra na Kalaha Tatra vy prabhuvhu" and others. 

The substance called "Pure Satva" is distinct from the 
satva of primordial matter on account of its being free 
from Rajas and Tamas. It is a substance which is 
characterised by pure satva. It is expounded thus. The 
satva which illumines its ashraya and is distinct from the 
satva quality of the triguna. Some people expound that 
this is inert just like time and triguna, while others say 
that this is self luminous. While self luminosity is 
common to the individual self and the attributive 
consciousness it is admitted on the strength of pramanas 
that cannot be set aside. The fact of self awareness and 
the fact of being only an object of knowledge (Pratyakatva 
- Vishayatva) and difference between the above two is to 
be accepted. Dharmabhuta jnanam has vishayatva as it 
shows invariably an object whereas the jivatman has only 
the fact of knowing himself and it can not show any other 
thing. Just like that this shuddha satvam though it is 
swayam prakasha or self luminous is to be admitted as 
having all differences between the above two on the basis 
of the established pramanas that are to be applied equally. 
When the essential nature of this shuddha satva is realised 
the regions of a four faced Brahman appear like hell as 
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this is the most enjoyable bliss. This is called by the term 
supreme abode or paramapada. As it is most agreeable it 
is called the blissful or the Anandamaya. As it is useful to 
illumine the six qualities such as Jnana and others, it is 
called "Shadgunyamaya". As it is expounded by the 
Panchopanishat mantras it is called panchopanishan 
maya and as it is constituted by the five non-material 
elements it is also called by the term Panchashaktimaya. 

The elements that are real, the body, ornaments, 
weapons, the canopies, the mantapas and the towers are 
in plenty and so this is called the "eternal glory or nitya 
vibhuti". For Eshwara and the eternal selves, the eternal 
bodies and the incarnations of those bodies are of this 
eternal entity. For the liberated ones the assumption of 
body and others, when desired so, the creation of the 
worlds comprising of the mother, father and others 
happen on account of this Nitya Vibhuti. All these are 
just like the adorning of various forms in the Vasantha 
festival and they are all particular aspects of service that 
are liked by Eshwara, the sheshi of all. It may be known 
that there will be divisions in this Nitya vibhuti as pointed 
out by the alwar in the verse "Maniuruvil Bhootha 
maindaay", becoming five elements of the body of the 
Lord on account of the variations in the qualities like 
Shabdha and others that are eternal. The triguna happens 
to be the place of bondage to the migrating samsarin, 
whereas it is infinite in dimension everywhere below. Just 
like that the Nitya vibhuti which is pure satva is the place 
of liberation and is infinite in expanse in the upward 
direction 

Amrutharanjini verse - 24 

Our compassionate acharyas have taught us that 
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matter comprising of the three qualities satva, rajas and 
tamas evolves into the twenty four categories such as 
Prakruti or being the mere cause, Prakruti - Vikruti or of 
being both the cause and the effect and Vikruti, being 
only the effect, and that the division of time, that are 
revolving not having these three qualities and the 
supreme paramapada or shuddha satva that is comprising 
of only satva qualities. They have taught us that all these 
viz. Prakruti, Kala and Shuddha Satva form the bodies of 
Sriman Narayana and that all these are entities that are 
inert, without having the quality of consciousness. 

Jeevanirupanadhikara 

Amritaranjani verse - 25 

The sentient principle who is atomic in nature and 
who is characterised by subservience happens to be the 
jiva. He is different and distinct from the three kinds of 
achetanas or non-sentient principles by virtue of doership, 
enjoyership, and others and he is different and distinct 
from, Eshwara on account of his being Aadheya or 
invarably being supported, Vidheyai invariably being 
ruled over, and Shesha, invariably being sub-servient to 
the Lord. Matter modification in the very essential nature 
in the form of Mahath and others, the modification to 
the bound selves of the form of contraction and 
expansion of their Dharmabhuta Jnanam in respect of the 
embodied souls and the particular states of Sankalpa and 
others in dharmabhuta jnanam, in respect of the Eshwara 
the eternal and the liberated - are established on account 
of relevant pramanas that relate to them. The functions 
of the non-sentient entity are entirely and eternally 
dependent upon the will of another entity. All the 
functions of Eshwara arc eternally dependent upon his 



Tatvatraya Chulaka 


75 


own will. Of the functions of the jivatman, some arc 
depednent upon the will alone of paramatman and some 
others arc dependent upon his own will. The three kinds 
of non-sentient matter such as primordial matter, time 
and nityavibhuti are ever only the bodies. They are verily 
the body of Eshwara. The jivatman is the body and also 
the atman having a body. The nature of the jivatman is 
expounded as follows by the venerable allvandar - in 
Atmasiddhi - The atman is different from the body, the 
sense organs, mind, the vital air and the Dharmabhuta 
jnanas, is self proved, he is eternal, pervasive, different in 
each body and by his essential nature blissful. 

One can see distinction and difference from the body 
for the atman on account of the fact that the body is the 
collectivity of the five elements such as "being the earth, 
water, fire, air and the ether where the clouds sail" and 
that forms the soul, and the body which is subject to 
growth and decay, which is of many kinds on account of 
the limbs like the hands and feet. It is leading to the 
consequence of a number of atmans in one body, if the 
elements or the Avayavas or parts are taken to be the 
atman either individually or collectively and it leads to the 
contradiction of the cause, effect and origination. So one 
can realise that the atman is different and distinct from 
the body. Here one should reflect upon the meanings of 
the statements such as "therefore the body is different 
forms the atman", "the atman is not a purusha nor a god, 
nor a human being". "The atman is neither a God nor a 
man", "The atman is not possible of being split". "This is 
not grasped by the sense organs", "Doing all these by 
being the whole consisting of the parts". As one 
Karmendriya cannot perform the functions of another 
karmendriya and as the atman who pervades all these 
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karmendriyas is realised as the one, the atman can be 
realised different from all the karmendriyas. As the 
jnanendriyas show their respective objects separately from 
one other for the atman and as the one atman reflects all 
these objects shown by all Jnanendriyas, it can be realised 
that he is different from the sense organs like the organ 
of hearing etc., To the atman who is a knower, the mind 
becomes established as a sense organ because the mind is 
a sense organ causing memory and others and the mind 
doesnot became established otherwise, difference for the 
mind from the atman can be seen like this. On account of 
the reasons mentioned to differentiate the body and 
others from the atman, the atman is established to be 
different from pranas. 

Though the jnanam or consciousness that causes the 
illumination of objects is an eternal substance that is self 
luminous, it invariably appears as being the attribute of 
the atman who is a knower as experienced by perception 
and others and as the atman experiences invariably as "I 
am different from that consciousness", the individual soul 
who is self luminious is different from that Dharmabhuta 
jnanam. The Dharmabhutajnanam of the bound souls is 
of many forms on account of the different pramanas such 
as perception and others and even in perception there is 
difference on account of the difference in the sense organs 
and also on account of the difference such as desire, 
hatred, decision, effort, happiness, sorrow, doubt and 
others. 

But in the essential nature of the atman any one of 
these does not relate or happen. It reveals itself to itself as 
the "I", and it is the illumination of one single form like 
that. The body and others that are inert are invariably 
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luminous to others on account of others. The 
Dharmabuta jnanam reveals itself to others. It illumines 
the objects as well as itself to others. The atman is ever 
revealing to himself by himself. Thus on account of the 
knowledge that differentiate himself from others as "My 
body", which is never negated on account of the 
realisations of this difference and also as it is revealed so 
by the eternal fauldess shastra, one should realise that the 
atman is different and distinct from the body and others. 

The meaning of the term Ananyasadhana - is as follows : - 

That means he is self luminious just like the 
attributive consciousness. By this the contradiction to the 
statements like - he is of the essential nature of 
consciousness is also avoided. The attributive 
consciousness becomes self luminous to the "Ashraya" 
where it resides at the time of grasping the objects of the 
senses. But the atman is eternally self luminous to himself 
at all times. The term "Nityaha" signifies this - though he 
is born in many births one after the other, though there 
is expansion or contraction to his attributive 
consciousness in his essential nature there will never be 
change in state at any time that may be called by different 
names. As this atman reflects upon what he has 
experienced before, the fact that he is "Stira" or firm is 
realised by perception itself. As the desire for sucking milk 
the very moment one is born happens and this leads to 
the inference that he has assumed different bodies before. 
It is established from the shastra that the atman is 
indestructible even during the delusion such as naimittika, 
prakrutha and Attyantika pralaya. 

The statement that the jivatman is "all pervading" is 
made just as the statement "A fire in the wood", that he is 
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capable of entering into all non-sentient entities by virtue 
of subtle nature. When the jivatman assumes many 
bodies either by his will or Dharma or efficacy of yoga 
both in the state of bondage and the state of liberation to 
differentiate him from Eshwara as his nature is atomic in 
size according to the scriptures, he pervades through his 
Dharmabootha jnana the other bodies, according to 
Sutra "The pervasion of Dharmabhuta jnana is just like of 
a lamp". The regulation that is perceived in respect of each 
body, knowledge, happiness and others without mutual 
reflections shows the atmans are experiences of various 
fruits and they are different from one another. To 
pointout this it is declared that the atman residing in one 
body is different from the atman in other. The statement 
"he is blissful by himself points out by that one essential 
nature and characteristics, he is ever agreeable to himself 
and on account of the quality of essential nature is 
qualified just like the Nityasuris for the full experience of 
the bliss of paramatman. Sorrows and others came upon 
him on account of the contingent factor of his karmas. 

Note : The statement that he is different and distinct in 
each body is made on account of the following reason. This is to 
point out that the atmans that are the experiencer of wonderful 
fruits are different from one another as there is no mutual 
reflection of the experiences seen in respect of each body on 
account of the regulation of knowledge and happiness. 

The statement "Swathassukhi" or happy by himself is made 
to point out that the jvatman is eternally agreeable to himself 
on account of his essential nature and attribute and that by 
his essential nature he is ever qualified for the experience of the 
full bliss of paramatman just like the suris. Sorrow and others 
come upon him on account of the contigent karma. 
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These jivatmas are of two kinds, those that are bound 
and those that arc without bondage. Those that are freed 
from the bondage are of two kinds viz., the liberated and 
the eternals. Those whose form is distorted on account 
of ignorance or avidya, karma, reminiscent impressions 
desire and association with matter, from beginningless 
time which is of the form of uneven flood according to 
the analogy of the seed and the sprout - are the bound 
ones. These souls go through different varied states such 
as Garbha, Janma, Childhood, Youth, the waking state, 
the dream state and the dreamless state, and the 
unconsciousness state, old age, death, association with the 
heaven and the hell, creation and destruction and they 
are of different forms being beginningless and endless. 
They are tormented by the tapatrayas that are very 
difficult to bear and these souls are deprived of the glory 
of the experience of the divine. Those bound souls alone 
who are dependent upon others and who derive their 
knowledge through the sense organs and who are thus 
bound arc bound by the cannons of the Shastras. Of 
these bound souls some souls gain on account of the 
natural grace of the lord, who is seeking an opportunity 
to save all entities equally, gains the grace of the lord and 
they seek refuge with a noble preceptor being equipped 
with virtues like non-hatred towards the lord and taking 
interest and Aabhimukhyam or turning towards the lord 
and others, and these souls realize and sec with their eyes 
that arc the shastras, that arc treated with adjunct of 
Bhakthi or devotion the supreme treasure of the form of 
sub-scrviencc to the lord. They gain the pleasure of the 
lord who is sarveshwara by means of adopting 
subservient spiritual discipline according to their 
competence and become totally freed from samsara on 
account of the will of the lord and they will be of 
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unlimited brilliance just like the Kaustubha gem that is 
taken out from the ocean. They become lovable by the 
supreme self as they please the Lord wholely and they 
gain the eternal service of the Lord that is infinitely 
enjoyable on par with the nityasuris and these blessed 
souls are the liberated ones. The stanzas such as "As 
brilliance is not created in the gems when they are 
washed" are to be reflected upon here. 

The eternals arc those that have gained the lord of- 
vaikunta, the supreme premier self and eternally 
experiencing him without any event of contraction of 
knowledge^ as there does not come any activity that is 
opposed to the will of Lord at any time. They have gained 
from beginningless time the supreme lord as the prince 
ruling over the supreme Vaikunta. They eventually serve 
the lord with divine service that has no defect. Of these 
the particular adhikaras of Anantha, Garuda, Vishvaksena 
and others are realised by the eternal wish of the Lord 
and are regulated from beginningless time. Though the 
functions of the liberated, the eternals and Eshwara arc 
quite different from one another the supreme Lord 
characterised by all is the one object of experience the 
Bhoga or the experience of divine joy is equal to all. 

Amritaranjani verse - 26 

We the bound selves that are bound by bonds of 
various kinds of sins and who are aware of the various 
karmas that are prescribed by the vedas and the liberated 
ones who have attained the feet of the Lord, who caused 
them to adopt the means of spiritual discipline and 
resplendent eternal suris who have never associated with 
the karmas from beginningless time - are all designated 
as the "jivas" or souls that are in nature celebrated. 
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Paramatmanirupandhikara 
Amritaranjani verse - 27 

The lord is most supreme as his feet are adorned by 
the eternal and impersonal upanishads. Though he is the 
cause of this universe, is not affected by any defet existing 
in them. He the one Narayana himself who causes to 
adopt a spiritual means that gets rid off all our sins. He 
himself becomes the means and as a result of that bestows 
us with his celestial body to be experienced. 

The glorious Eshwara is he who is eternally the 
supporter, the ruler and the natural sheshin, as expounded 
in the statement, "He who has under his control the 
essential nature, the continuity of it and the varied 
functions of the three kinds of sentient beings" etc., and 
who is having everything other than himself as his body. 
He is the very cause of all actions; he is bereft of all that is 
defiling; he is the resort of all auspicous qualities such as 
omniscience by nature and the fact of possessing all 
powers; he is different and distinct from all entities 
different from him; he is designated by all names that are 
other than "Nishkarshaka shabdhas", he is worshipped by 
all karmas that are in accordance with he shasthras; he is 
the bestower of all fruits of all actions; by his very nature, 
he is the "Suhruth" or well wisher of all atmans; he is the 
one resort of all aspirants yearning to get freed from the 
bondage of matter; he is the one that is to be attained by 
the liberated souls; Thus he is the one most celebrated 
object to be experienced in all ways; he is existent in the 
scriptures that arc most resplendent, infact he is the Lord 
of Mahalakshmi and he is Narayana. 

He is the material cause of this universe by virtue of 
his form of being characterised by the subde sentient and 
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non-sentient principles; in the form of being characterised 
by his own will he is the instrumental cause; In the same 
way he happens to be the material cause and the 
instrumental cause by virtue of his being inncrself of all 
material causes for this universe such as "Mahat" and 
others and also for all instrumental causes such as 
Hiranyagarbha and others. He himself is the accessory 
cause in the form of being the internal self or Antaryamin 
of the accessory cause such as time and others. Therefore 
it has been decided by the sruthis that "Brahman is verily 
the three kinds of causes". 

The definition of Eshwara is expounded as follows - 
Being a sentient principle associated with all 
pervasiveness; Not depending open any other entity, 
being the supporter of everything other than himself; 
being the cause of the creation of this universe; being the 
bestower of liberation from bondage of samsara; being 
the supporter of all; the ruler of all; the one who is the 
sheshin of all, having everything other than himself as his 
body; having the fact of being designated by all terms, 
the one who is to be known from all upanishads, the one 
refuge of all worlds; the one who is to be meditated upon 
by all aspirants of moksha; the one who grants the results 
of all karmas; the one who has knowledge and bliss that 
pervades all entities, he who is characterised by godess 
Lakshmi, who aids in everything. The qualities such as 
satyatva, Jnanatva, Anantatva, Anandatva and Amalatva - 
are the characteristics that are indicating his essential 
nature and they are to be meditated upon in all 
Brahmopasanas. Jnana, Bala and other qualities and 
qualities such as sousheelya and others that are the effects 
of these qualities are all -"Niroopita Swaroopa 
Visheshana". The definition and the benefits of these 
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qualities are to be known from the shastras. The functions 
of this Eshwara are as follows - 

The creation and the destruction, entering into the 
creation as the internal self, ruling over all, blessing the 
universe, punishing the universe and others. When he is 
the inner controller of all other entities, he is so in his 
essential nature of being characterised by the qualities 
such as Jnana, Shakti and others. 

As characterised with a divine and auspicious form 
being a resort to all truths sentient and non-sentient, as 
described in the chapter of the divine weapons and 
ornaments, he is in five form, such as the para, vyuha and 
others. Of these the para rupa is well known as established 
by the means of valid knowedge such as "the one who 
has assumed a real form that is eternal". The form that is 
established eternally is worshipped by the Nityasuris and 
the liberated and is the eternal divine and auspicious form 
that is established eternally in the supreme bliss of the 
celestial region. In this form one should realise the 
divisions of'shantodita' etc., 

The different forms such as Vasudeva, Sankarshana, 
Pradyumna, Aniruddha in the pararupa itself are known 
as Vyuha. Of these four forms the colours such as white, 
red, yellow and black come one after the other according 
to the order of the yugas such as kruta, thretha and others 
to each one of them (To each one of the four). As the six 
qualities such as Jnana and shakti and others are similar 
in respect of the pararupa and the vyuha vasudeva rupa, 
the view point of these vyuhas is also tenable. Of the three 
forms such as Sankarshana and others two alone of the 
six qualities are resplendent. Thus jnana bala, Aishwaraya, 
Veerya, Shakti, Thejas are appearing predominantly in the 
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respective three forms. The stanzas such as "Gunaihi 
Shabdhiki", "Shaadgunyaat Vasudcvaha", "Jagrath swapna 
ithi" are to be studied in this context. 

The twelve forms that are derived due to the 
incarnation of these three forms in each of the four 
vyuhas are called as Vyuhantaras. These twelve 
incarnations are the Nirvahakas or administrates (ruler) 
of the twelve months such as the month of Margashirsha 
and to the twelve adityas. In the Urdhwapundras and 
others their position is specially noted. 

The Vibhawaatharas are the incarnations numbering 
thirty six such as padmanabha and others based on the 
Vyuha forms. The Vibhavantharas are the different forms 
that appear as the thrivikrama form in the Vamana 
incarnation. The forms signified as Kapila and others are 
not direct incarnations of the Bhagavan. Having entered 
into the jivatman that are well known by names like kapila 
and others these amshavataras cause celebrity to them. As 
described in the statement "The Krishna roopas arc 
innumerable", there are many kinds of incarnations and 
there are differences in each. 

The Antaryami form is as follows This is a 
particular subtle form of paramatman which is available 
very near to the yogins to be witnessed within the space 
of the heart. 

The incarnation of Archa is as follows : - Having all 
the characteristic of the para and the Vyuha according to 
the process of self manifestation and without any special 
and temporary modifications and distinctions, going 
beyond the limitations of space and time. The form that 
is appearing to be experienced even for those with the 
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mortal eyes. "Just like a king, who is a prince". The six 
qualities that excel everything". "The lord who bears 
everything is to be worshipped" etc., are to be reflected 
upon here. And the particulars such as Abhimana, 
Samskara, Parimana, Anupravesha, Abhimukya are to be 
known here. The supreme lord who is the one refuge of 
all is ever existent as associated with his consort who is 
very agreeable to his desires as declared in statements such 
as even associated with goddess Lakshmi - Nityasri and 
shanthanantha and Nityanapayini and others. Here the 
particular places associated with the forms of para and 
others and the arms, colours ornaments, weapons, the 
consorts, the attendants and the equipments and their 
particulars may be reflected upon. The shubhashrayatva 
or the fact of an auspicious form in all states as associated 
with the particular divine forms and others is to be 
realised as following in all forms. 

All though in certain states there is the inspiration of 
Bhagavan (Bhagavadavesha) specially in certain states to 
Hiranyagarbha, Rudra and others, they are dominated by 
Karma gaining certain positions, (Adhikara), they are not 
to be worshipped by the prathibuddhas or aspirants after 
moksha, as it is well-known from the samhithas like 
paushkara and others. In the modes of Upasanas such as 
Prathardhana vidya and others and certain duties that are 
obligatory in one's station in life such as varna and 
Ashrama, the reflection upon Paramatman as 
characterised by names like Indra and others in those 
states as in the case of prana and others that are non- 
sentient, those names are just like kanchukas or coats. 
Therefore the paramatman himself who is characterised 
by all of them happens to be the object of worship as in 
the case of shuddha yajins and therefore there is no 
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contradiction to the fact of devotion solely to 
paramatman. In respect of the direct incarnations of 
paramatman there happens to be only the acting of being 
subordinated to karma for purposes of confusing the 
asuras. For one who has realised the truth of the mystery 
of the incarnation which is the particular fact of pure 
creation, there will be no re-birth as there happens to be 
completion of the spiritual discipline soon. 

In the creation of the pure or shuddha and the 
impure or Ashuddha, the mere eternal nor mere non¬ 
eternal cannot be the cause for any thing. The substances 
that are eternal by nature and the particularities of the will 
of Eshwara that are non-eternal will be the causal 
collocation of such creation. For these Eshwara is the 
prime cause by virtue of his Swatantrya or freedom which 
is never sub-ordinated to another. This Eshwara is the 
doer in the functions of the sentient principles different 
from him and even in the functions of non-sentients as it 
happens, he becomes the motivator, the "Anumantha", the 
co-operator, the wimess and the bestwoer of fruits and 
also the obtainer of the fruit and at the same time the 
Udaseena. This has to be realised according to the 
appropriate understanding as pointed out in "y ou are the 
one that is the creator of the Universe etc.", The prerana 
or prompting that the Lord of all does by his mere will is 
equally common in both the orders of the sentient and 
the non-sentient that are the bodies of the lord. The 
prerana that the Lord of all does through his advice or 
instruction caused by his mercy is to be found as great or 
adhikam in respect of the bound souls that are dominated 
by the shastras. The lord of godess Sri who is 
characterised by all kinds of attributes and who is the 
infinitely enjoyable happens to be the main reality or 
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pradliana tatva. The body-soul relationship which has 
happened to us with him is the primary relationship. The 
two important truths of the form of his being the Upaya 
and the Upeya happens to be the most important truth 
to be known. The term "Narayana" - which is the 
innermost significance for these two is the prime name of 
the supreme. The most important spiritual means is the 
surrender of one's burden of protection along with a 
prayer to be saved, unto him. The chief object of 
attainment or purushartha is to practice what is agreeable 
to him and desirable to him . 

The preceptor who teaches perfecdy the knowledge 
of the tatva, hitha, purushartha and causing the urgency 
in saving oneself through the Moolamantra and the 
Dwaya and others based on the Shariraka Shastra is the 
foremost of the Acharyas. The chief disciple is he who 
stead fastly stands in the prescribed divine service, having 
gained perfect knowledge from the preceptor and being 
characterised by the fact of giving up the prohibited 
deeds, gaining non-desire in the object of the senses and 
having love towards the lord similar to the love of a 
chaste wife who follows the vow of pathivrathya. The 
upanishath has taught by means of the example of the 
cow, milk and ghee to show how descriminatory 
knowledge between the three realities, the knowledge of 
which is the basic cause of Mukthi. This can be seen even 
in the statement of Dravidopanishath "Just like the ghee 
that is in the milk that is drawn from the cow". Here one 
reflect upon the different kinds of bodies such as sentient 
and non-sentient. If one performs the surrender of the 
burden of one's protection with this knowledge he need 
not repent at any time. Even if one perform surrender of 
the burden of his protection without this knowledge it 
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will ultimately result in the realisation of this truth as 
pointed out by the Alwar "Ittanai Adiyarana" - our most 
merciful Sri Ranganathan who blesses to his devotees that 
are of this extent will grant them the knowledge without 
any taint of doubt, "Grant me your hand of knowledge" 
and others. 

Amritaranjani verse - 28 

The primordial matter that causes terrible torments 
by being one with the body, jivatman who appears 
residing in the body and the paramatman who is the 
internal self of the jivatman who appears just like the 
pearls and gems that are found in the ocean and the 
cluster of worlds - these three we have explained as the 
meanings of the terms of the shasthras. 

Amritaranjani verse - 29 

The pure selves that have reflected over and 
experienced the compendium of the three truths taught 
by our celebrated acharyas who are pure ever and who 
have become famous in all the eight directions and whose 
fame is praised in all directions will not fall into the net 
spread by the non-believers who have not realised the 
nature of the two entities the senteint and the non- 
sentient when they expound the nature of the two entities. 

Amritaranjani verse - 30 

After having understood all truths through the 
teachings of our compassionate acharyas who have got 
rid of all the multitude of sins and thus are sinless, we 
have reflected that the celebrated, all embracing feet that 
get rid of all torment, that are not possible of being 
remembered or forgetting and who is celebrated 
Srimannarayana who happens to be the medicine and 
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nectar - are the means of spiritual perfection as well as the 
goal of spiritual perfection. 

Thus has been expounded by the learned 
Venkatanatha, by the vision granted by the celebrated 
acharyas, just as he was taught and may this exposition in 
brief related to the matter that is un-atman, the jivatman 
the Eshwara and may this exposition be examined by 
experts who are impartial. 

The nectar which Venkatesha has drawn up from the 
celebrated ocean of milk of the realities, the ocean, it is 
impossible of diving deep by the ignorant, of that nectar 
palmful alone of that is here which is joyously consumed 
once like the tasteful breastmilk. 
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11. Rahasyatraya Chulakam 

Amritaranjani verse - 31 

We have established ourselves in the virtuous order 
that is expounded in the three rahasyas, by the grace of 
Sriman Narayana who is cvcrn associated with Sri 
Mahalakshmi and the thousand holynames. 

Moolamantradhikara 

To a sharanagatha or a person who has surrendered 
unto the Lord on account of the compassionate glances 
of a noble master, the profound meanings of the three 
rahasyas or mysteries are ever enjoyable. Of these three 
Rahasyas the "Tirumantram" or the Astakshari is 
signifying all meanings. This is the essence and 
compendium of all. It has eight syllables, has three words 
and they form one sentence. The first word which is the 
one celebrated letter is the origin of all. As expounded by 
the Sruthies and the smruthis, when this is studied after 
analysis, it consisting of three letters, and even those 
letters are of the form of three words and in all it is a 
simple sentence. Of this the first letter expounds 
"Srimannarayana the consort of goddess "Sri". It signifies 
the lord who is the cause of all other entities, who is the 
protector of all and who is sarvasheshi. If it is asked how 
this is derived the Vishnupurana describes that this which 
is the base or root of all terms signifies the person who is 
the cause of all nameables or vachyas. 

This term is derived from the root "Ava" meaning 
protection and thus signifies the one protector of all. The 
Pratyaya signifying the dative case, which has been 
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applied and dropped on the first letter, points out that 
the jivatman who is to be protected is meant for serving 
the purposes of the Paramatman. This signifies the 
sarvasheshitva of the Sarvarakshaka. As this relationship 
of the sesha and the seshi is a relationship that cannot be 
set aside at anytime, it results in the relationship of the 
body and the soul. Thus in this letter "Aa" which signifies 
the lord of all who happens to be the cause of everything, 
who is the protector to all and who is subserved by all 
and as in the Dwayamantra it is to be understood that the 
relationship of his consort, Sri Mahalakshmi is also 
intended according to the means of valid knowledge. 

The middle letter "U" has the sense of Avadharana or 
emphasis and signifies that this kind of relationship of 
seshatva is only with this entity signified by "Akaara" that 
is Narayana and shows that this kind of natural 
relationship is not existing with any other person. 
According to the statement of alwar, "I am not having 
any relationship with any one who believes that there is 
any deity like you", the negation of a different deity 
becomes established upto those that follow those deities. 
The third letter points out the jivatman who is the ashraya 
for seshatva and who is the nature of knowledge and bliss. 
This may be derived from the one consonant meaning 
"Mana Jnane" or it may be taken as a term "Asmath 
Shabdha" _ where according to vedic usage being "Lupta 
Shesha". By these three letters it becomes that the 
reflection that "the jivatman who is self luminous, 
agreeable nature, who is a knower, who shines to himself 
and who is distinct from the twenty four entities of matter, 
is the "Nirupadhilca Shesha" - or unconditional and 
uniquely sub servient to the lord of Mahalakshmi that is 
the cause of every other thing, who is the protector of all, 
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who is the sarva seshi. When it is declared thus it 
becomes established that all that is related to jivatman is 
also subservient to the lord. The scriptural authorities like 
"All entities are by themselves servants of the lord", "O 
Lord, whatever is mine and I myself are thine alone", 
"The meaning of Akara is vishnu" "I am subservient to 
him who is the Lord of Tirukkanapura". "Am I related to 
any other" - are to be reflected here. When it is declared 
that one is subservient to the husband, it relates also to 
his consort. If the middle letter is taken as signifying 
Mahalakshmi, the jivatman signified by the letter "Ma" is 
the "Dasabhutha" to both of them, and according to this 
construction the emphasis is understood. 

The middle term "Namaha" according to the subtle 
construction, consists of two letters, being two words and 
forms one sentence. The term "Maha" means "For me". 
This signifies the group of all virodins or obstructions. 
By this utter helplessness and others are also signified. The 
letter "Na" negates all these virodhies. The meaning that 
is derived is "I am not related to me and I am not related 
to any other object". The activities of mine are not mine. 
I also do not belong to me. By this reflection upon the 
pranava or Omkara and "Namas", it is established that he 
and all that belongs to him is solely sub-servient to the 
Bhagavan and not related to others and is not related to 
me or any others. This is derived from the statement "I 
am related to the Bhagavan only and to none others. By 
this the relationship between himself and all that is his is 
negated once for all with him. 

By this "Ahankara and Mamakara", the sense of the 
"I" and the 'mine' that are the roots of Samsara are cut 
off. I, who am distinct from the non-sentient entity and is 
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subservient of the lord alone of Mahalakshmi, He is my 
master - this kind of the Ahankara and Mamakara that are 
really existing are "Anuguna" or in accordance with his 
nature. The perverse ahankara and mamakara that is 
pointed out in "I myself and all that is mine" - are full of 
faults. These defects are what arc eliminated here. As 
"anyasheshatvam" or being subservient to others is 
eliminated before it results that he is not bv his nature 
subserivent cither to himself or to any other thing. From 
this the termination of freedom for himself is pointed 
out. That is, depending upon the paramatman eternally 
in all his activities unlike the servants that are found in 
this world. 

Thus, the one who follows the way ordained by the 
all independent master, subservience to the devotees of 
the lord also becomes gained as pointed out in the 
statements "the lord who made me a servant to his 
devotees", "having imbibed the essence of the holy mantra 
of eight syllables, what I engaged myself in is loving 
service to your devotees". The bhagavathas or devotees 
that are mentioned here are those that enjoy in the 
wisdom of sub-servience to paramatman as mentioned 
before. Here this results in the attainment of the particular 
means of liberation which is of the form of surrendering 
by the helpless, the burden of his protection at the feet of 
the lord. As an all independent person causes one to 
function in the way that is desired by him, the overlord 
and he is to be gained or possessed through that way 
itself, for an utterly helpless person there will be the need 
to surrender the burden of his protection to him for being 
saved. 

The term "Namaha" expounds self-surrender itself 
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qualified by the several qualifications and others 
according to the particular usage and also as prescribed 
by many shasthras. The term "Narayana" points out the 
one who is the goal of prapatti, who is the protector, 
being qualified by the auspicious qualities in full measure, 
that are required for a protector and they the nature of 
the sheshin. This term "Narayana" also signifies the nature 
of the dependent, the jivatman, who is to be protected 
and who is fully qualified by the virtues of the atman and 
who is the performer of prapathi. This is expounded 
through different aakaras or formulations of the term. 
This term signifies that the "Naaras" are the multitudes of 
jivatmans are the abodes of paramatman or that Narayana 
is the goal to be gained by all hosts of jivatman. By the 
term "Ra:" the entities that get destroyed are signified and 
by the term "Nara", the individual souls that are 
indestructible are mentioned. Bv the term "Nara" the 
multitude of the individual selves are mentioned. By the 
plural number it is signified that such multitudes are 
innumerable. By the term Nara the lord of all who is 
bereft of any destruction of any form, who happens to be 
the leader and by the term "Nara", all entities that arc 
related to him according to all puranas are mentioned. 
So all that is related to him is signified by the term "Na - 
Ra". To possess all there as his ayanas means that to have 
all these entities as his dwelling place or to be the object 
of attainment for all other entities. By this it is expounded 
that the supreme entity is pervading all entities by being 
within and without fully filling up them. As the supreme 
paramatman pervades and exists eternally ruling over the 
sentient and the non-sentient objects, the relationship of 
body and soul also results from this. When it is said that 
he is the god of all, he happens to be the means and the 
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goal of all and the support of all and this position is also 
suggested from this. To those who pray to him that he 
should bestow himself upon his devotees as in statements 
- "you are the kalpaka who bestowed yourself to me", he 
happens to be the upaya or the means and the upeya or 
goal. As expounded in the statement "You are just like the 
self who is in the body", He happens to be the ground or 
support of the both sentient and non sentient. 

The fact of being the body of paramatman is also 
realised in respect of the sentient and non sentients that 
happen to be the objects that are ever supported being 
non-separable attributes to the supreme lord also 
becomes established. In this holy name "Narayana" - that 
expounds the fact of his being the cause of all as well as 
the means of salvation one should reflect the fact of 
possessing the two vibhutis, ubhayalignattwam and 
relationship of all kinds such as father, mother etc. as 
pointed out in the statements, 'the one devoted to 
Narayana doesnot enter hell", 'This holy name gets one 
noble lineage, it gets immense wealth" expounds the 
greatness of the name. 

The dative case affix in this holy name emphasizes 
that all other entities are for the sake of that supreme 
Lord and as a result of this it signifies divine service to 
the lord that is to be prayed. The significant meanings of 
the statements in this holy mantra are reflected differendy. 
I am a subservient entity only to him and none others, to 
that lord of Lakshmi who is "Narayana" signified by the 
letter "Aa", I am to for myself but for that supreme lord 
alone. Thus when the holy mantra is repeated, this will 
totally be signifying the essential nature or svaroopa of 
the jivatman. In this way one should reflect that the 
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essential nature, the continuance of it and the activities 
are all enjoyable solely as sub servient to supreme lord 
and being subordinated to him. When the pranava and 
the "Namas" are taken as signifying the essential nature, 
then they are related to Narayana as "May I be solely 
devoted to Narayana" and results in a prayer for the fruit 
of that type (Here the pranava and namas are signifying 
the swaroopa and Narayana signifies the fruit that is 
prayed). By this kind of prayer it becomes established that 
I should be characterised by service to Lord which is in 
accordance to my swaroopa and which is the fruit of 
seshatva. It is taken that the pranava signifies the 
swaroopa and the two terms coming after that is Namas 
and Narayanaya to be understood to be associated with 
the suitable words, they will be signifying the termination 
of all undesirables and the attainment of all desirables. 

"I am the sheshabhuta desiring to be so, to him alone 
and none else, to Narayana who is signified by the 
syllable, "Akara"; I seek him alone as my means of 
spiritual attainment and I must render my faultless service 
to his feet alone ever associated with him for all time to 
come without any break in the middle. When this 
construction is adopted, this mantra will signify all the 
three viz . the svaroopa, the upaya and the purushartha. 
This sub servience to him alone and none others, the fact 
of he alone being the means and the fact of he alone 
being the benefit - all these make a spiritual aspirant an 
equal to the liberated one even in the stage of bondage. 

To such a person whose nature has been refined by 
the holy pranava and others, who has established himself 
to be desired for object of attainment which is in 
accordance to his swaroopa and who has adopted the 
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spiritual means that is in accordance with his competence, 
all the sins will be burnt as if in fire as pointed out in the 
sutra - "The former sins and the later sins get destroyed 
and get not tainted". "The past sins getting destroyed and 
sins committed after never being tainted as they will be 
burnt in fire." 

Amrutharcmjini Verse - 32 

Having endowed the body and enlightened upon the 
true nature of the jivatman, he who dwells in the heart as 
the inner controller characterised by the light of inner 
attributive knowledge and goddess Mahalakshmi who is 
just like his brilliance, has granted me the knowledge to 
realise that the atman is not subservient to me alone. He 
has blessed me with this essential knowledge and ever 
existing bliss and has kindly assumed the burden of the 
protection of my atman that was surrendered unto him 
by the knowledge gained by him alone to me who 
offered obesisance at his feet. Considering that protecting 
me was his own burden he has accepted on account of 
his compassion to grant me the delight of the nitya suris 
by taking me up to his supreme abode - Sri Vaikunta. 

Dwayadhikara 

Amrutharanjini Verse - 33 

The compassionate acharyas have blessed us out of 
their sheer compassion to get us the eternal divine 
experience having gained the lotus feet of Sriman 
Narayana, having firmly gained the knowledge that the 
holy feet of Sriman Narayana is the firm means of gaining 
liberation. Such noble acharyas have blessed us so that 
we may attain the holy feet of paramatman. 
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The ancient savant's statement "being born in the 
tirumantra, grown up in Dwaya, and being stead fast in 
the vow of Dwaya" is well-known. According to that, to 
one who has realised his own essential nature and the 
essential nature of the paramatman in the first rahasya or 
Moolamantra, the Dwayamantra illumines primarily the 
mode of performing surrender or prapatyanustana by 
exquisitely showing the essential nature of the protector 
who is the supreme reality Srimannarayana and the most 
supreme path of perfection or paramahita, the self 
surrender and by the former and later parts of 
dwayamantra the supreme object of attainment viz. 
loving service to that supreme paramatman. 

Thus the supreme reality, supreme path of perfection 
and the goal of life are illumined by this glorious mantra. 
By the two parts, this mantra expounds the means of 
perfection and the object of attainment and so it is well 
known as 'The Dwaya Mantra". 

In the former part of this mantra, the term "Sri" 
shows the consort of the paramatman, who is the 
sahadharmacharini of the protector by being one having 
supreme affection towards the devotees who are their 
children and who has supreme vallabhya in respect of her 
husband and who happens to be purushakara or 
mediatrix. The meaning of the term "Sri", has been 
expounded by shastras thus 1) The one who is being 
sought by surrender by all people 2) the one who is 
taking refuge in over lord of all 3) The one who makes 
the Supreme Lord hear the words, that of appeal which 
she hears compassionately as the dependents appeal to her 

4) The one who gets rid of the defects of her ashritas and 

5) She causes the virtues like jnana or wisdom and others 
to her ashritas. 
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The affix "math" or "mathup" signifies eternal 
relationship with the lord. This is significant because those 
that have committed offences can take refuge with the 
lord at any time they think of. The statements of the 
alwars such as 'your auspicious consort', 'I never separate 
from the lord even for a second', are to be studied here. 
The term "Narayana" illumines the particular auspicious 
qualities that have been taught by the alwars as "the one 
refuge which is so eminent having no other comparison" 
and the particular aspects of relationship with him and 
thus shows the nature of the protector who is a relative 
of all kinds. 

Charanou 

The term "Charanou" expounds the eternal 
relationship with a divine auspicious body which is 
shubha or auspicious and Ashraya or protector, resort by 
pointing out the auspicious feet that are ever available for 
being able for all irrespective of those who are of the 
divine nature or those who are demonic nature to seek 
refuge at any time that hey desire. The term "Prapadye" is 
the verb in atmane pada. This reflects firm devotion in 
attaining his feet. The preposition "Pra" indicates the 
greatness of this. "Having sought protection", "Having 
settled safely under your holy feet", as mentioned in these 
statements, the meaning will be "I shall perform the 
surrendering of the burden of my protection with 
supreme faith and other accessories". This surrender of 
the burden of one's protection should be done only once 
as mentioned in the authorities - "only once", "when the 
mind is calm" and others. The first person of the verb 
"Prapadye" indicates the performance of this surrender as 
that of one who has known his qualification and nature 
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as declared in the statement, "I who have no other refuge 
and others. The object of attainment that is suggested in 
the first part of this mantra is established as the supreme 
object of life - Paramapurushartha as described in the 
passage "Having seen and heard" and others and this is 
expounded by the second part. Or the object of life that 
is pointed out in the first part of this mantra is declared as 
the supreme object of life as pointed out in "Having seen 
and having heard" and this prevents the application of the 
meaning in other objects of life. "Srimathe" in the second 
part of this mantra shows that the sarvasheshin as 
described in "I serve ever thee w r ho is ever associated with 
the most beautiful Mahalakshmi" and expounds that the 
lord is associated with goddess Mahalakshmi his consort 
and he is the one who is intended to be offered all 
services. In the term "Narayana" in the second part of this 
mantra the overlord of the lord of goddess "Sri" who is 
the supreme object of attainment along with this the fact 
of the most supreme blissful nature of the lord in all 
forms is also to be mainly reflected upon. The affix "Aya" 
in the dative case that is found in the term "Narayana" 
shows the nature of service that is to be prayed for and 
that is the fruit of being solely for his sake, as the 
"Tadartyam" or the fact of solely for him is ever existent 
in the affix of dative case and as it is not to be prayed as it 
is ever existent. The "Namas" in the second part of this 
mantra is formed of two letters or syllables in the two 
words forming one sentence, just as the Namas in the 
moolamantra. The meaning will be "I am never for 
myself. By this the group of all undesirables such as 
Avidya, Karma and others is terminated and doership, 
enjoyership that is dependent upon one's ownself - these 
obstructions of illusionary nature are all terminated in the divine 
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service and other attainments of purushartha that ensue from 
all this. This is mainly reflected upon in this mantra. 

When all subordinate sentences are constructed as 
one sentence, then the meaning will be like this. Having 
decided that the holy fact of Srimannarayana are the 
means of attainment of his eternal service, I am 
surrendering the burden of my protection along with a 
prayer to save me thus; - I who am utterly helpless and 
who am subservient to Naravana alone, who is the main 
seshi; I am making surrender having given up old 
activities disagreeable to him and having possessed an 
infinite agreeableness - I am surrendering to 
Srimannarayana as he happens to be the natural sheshin, 
and who stands as the one that receives the loving service 
of all and who is the lord of goddess lakshmi - I am 
surrendering the burden of my protection for attaining 
eternal service of all kinds to the holy feet of 
Srimannarayana in all places, at all times, in all states with 
this prayer of this type it will be taken as a whole sentence. 

Amrutaranjini Verse - 34 

We have deeply reflected upon the fort of the 
inseparable union of goddess Mahalakshmi who unites 
the devotees with the auspicious feet of paramatman, the 
auspicious qualities that are characterising paramatman, 
and the mutually beautiful two feet of the lord which are 
the goal of the devotees that surrender unto him and 
which are most agreeable and suitable in the auspicious 
form of the lord, which are the means of attainment of 
the supreme objects, the two holy feet to be resorted by 
those who have no other means of spiritual attainment. 
The attainment of the main fruit - the great paramatman 
and also all the various forms of service to the lord and 
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the devotees of the lord as befits a person who surrenders 
unto the lord - we have reflected on all these in such a 
way that all obstructions arc cleared. 

Amrutaranjini Verse - 35 

When our great preceptor taught us for once the 
holy dwayamantra that causes emancipation, and decided 
that the holy feet of Srimannarayana are the sole means 
of the attainment of Sriman Narayana and for gaining 
the fact of eternal service to the Lord's holy feet, we have 
reflected upon that holy mantra and we have steadfastly 
established in the reflection of that holy mantra in a way 
that we live happily in that mantra in all future time. 

Charamaslokadhikara 

The charamasloka expounds in the form of a 
command along with the necessary qualifications the 
spiritual means that was reflected in the holy moola 
mantra and dwayamantra. By this the lord teaches the 
particular spiritual means that is characterised by all 
accessories that is easy to perform and that ought to be 
performed only once to one that is disciple Arjuna, who 
was grieving that other spiritual means that are difficult 
to perform with all its accessories which was possible of 
attainment only after a long period to him who was 
Alpajnya or a person of little wisdom and a person of 
little ability and a person who lives for a short time. 
Having taught this the lord says that "Arjuna ! you need 
not feel sorry". The term Sarvadharma signifies all 
spiritual means for attainment of liberation. Dharma is 
that which is to be known through the shastra alone and 
which is a means for the desired attainment. Here what is 
signified by Dharma is verily Bhakthiyoga which was 
taught earlier. The plural number in "Sarvadharma" 
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shows the fact of Bhakti yoga being of many forms. The 
term "sarva" shows that all these forms of Bhakthi yoga 
without leaving any one are implied here. It may be taken 
that the plural is meant to slow that all accessories are 
also included in this term. "Parityajya" signifies the giving 
up of one's association with all such means along with 
the accessories. The fact of giving up the Darmas means 
to give up all hopes of performing them after seeing the 
great difficulties in performing them. The preposition 
"Pari" shows the excessive Nairashya or despair that in all 
ways, at all times he has no ability to perform them. This 
term "Parityajya" is a re-statement as tyaga should not be 
ordained in respect of an able and unable person in 
performing a desired means. 

To explain the statement "sarva dharma parityaga" - 
as giving up or abandoing all Dharmas essentially is 
opposed to a number of pranamas. If we take this as mere 
satvika tyaga, then it results in the eventuality of the 
Dharmas characterised by Satvika Tyaga, becoming 
accessory to prapatti. Therefore if we take the view that 
this term "parityajya" enjoins Tyaga, it is better, to take the 
sense of "Satvika tyaga Visita" Sarva Dharma 
Nairapekshya or absence of necessity of all dharmas 
characterised by satvika tyaga. Though it is mentioned 
that prapatti does not require any other accessory by 
virtue of independent injunction the duties of one's 
station in life will not be disturbed. It should go in 
harmony with the exposition of the shastras explaining 
Swabhavartha for the statement "Thus repeating always 
the Dwaya manra along with the reflection of the 
meaning thereof'. 

The statement "mam ekam" - "me alone" signifies the 
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supreme paramatman who is to be resorted to by those 
who have no support and who have no means of attaining 
their desired object. "Mam-Ekam" means "me alone". 
Here one should reflect the significant statements such as 
'This Narayana who is the consort of Sri and the fact of 
Narayana characterised by Sri that is clearly declared in 
the Dwayamantra which illumines the mode of practising 
prapatti which is prescribed in the charama sloka. Here 
the perfection of auspicious qualities like sowlabhya that 
is significant for seeking refuge and by the term "me alone 
"the non-requirement of any other thing for the Lord 
who is standing readily for bearing this load of protection 
and all this is signified by the term "Ekam" or me alone. 

(The term "Ekam" is to be taken as signifying the 
upaya and the upeya being non-different). The term 
"Ekam" may be taken as signifying the state that he alone 
is standing as both the upaya and upeya. The idea that 
there is importance for him the performer of prapatti and 
in the action of prapatti undertaken by him is terminated 
by the fact of being subordinate to the lord and the term 
shows the position of the lord who alone stands as 
Sanathana Dharma against all other various Dharmas. 

"Sharanam" - the sense of this term is as means of 
attainment (uapaya). The term "Vraja" means "seek 
refuge" or attain. By this statement viz. "surrender unto 
me alone as the one means of attainment", it is signified 
"surrender the burden of protection unto me, who am 
the one refuge of those who have no protection". 

This surrender should be with supreme faith. This 
shows that the holy feet of the lord that are the support 
to the sheshabhuta who is utterly helpless, stands in the 
place of all other upayas that have been discarded. This 
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fact of the lord's feet standing in the place of the spiritual 
means is shown by this. 

The lord thus enjoins the first half of this verse that 
which is to be performed by an aspirant who is 
characterised by helplessness and others in accordance 
with his qualification and he mentions what he does to 
the aspirant in the second half of the verse as - "I shall set 
you free from all sins; do not grieve" Here though by the 
term "Mokshayishyami" it is signified as the first person 
"I", the usage of the term "Aham" or I in addition points 
out that there is no person to grant liberation (set free) to 
one who is imprisoned by him other than himself. It also 
points out that there is no one to obstruct him when he 
is going to set free one by cutting of the chain and by 
this the lord shows his exceptional posidon. The term 
’Tva" signifies the one who has surrendered unto him, 
who is supremely compassionate, omniscient and 
omnipotent, knowing fully well that no one even 
including himself and others was capable of liberating 
him from bondage - "sarvapapebhyo" means from all 
sins. Sin means the means leading to undesirable states, 
that can be known from the shastras alone and these 
groups of sins are accumulated from beginningless time 
and are of many kinds and that is shown by this term 
"sarvapapebhyaha". The term "Sarva" points out all sins 
withotu any exception of any one of them. By the term 
"papa" or sin, the 'punya' also that is the cause of the 
undesirable result is included in it. Even avidya and others 
are included in this term "sarvapapebhyaha". By this in 
the poorvagha or sins committed prior to surrender the 
two kinds of intentional and non-intentional sins except 
those that arc "prarabdhas" or those that have 
commenced to yield the results, and even in the 
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prarabdha sins, the part that is undesirable to him and 
that is the cause of sorrow - and in the sins that are 
committed after the performance of prapatti - Uttaragha 
those that are committed unknowingly or without 
intention are included. For the Uttaragha or sins 
committed after prapatti intentionally the shahstras ordain 
a second prapatti as expiation for the offence. If it is 
understood that this kind of intentional sins are also 
included is "sarva" shabdha, it is to be understood those 
sins also would be destroyed by making him engaged 
either through expiation or by inflicting some particular 
punishments. 

The Kamyakarmas other than those that are 
performed for the growth of Bhakthi and knowledge of 
the reality as well as those that are performed for the sake 
of Bhagavan or the Bhagavathas - get included in the 
group of sins. If a second prapatthi is not performed for 
such performances of desired karma there will be 
undesirable results such as break in the experience of the 
divine for those who have performed prapatti at the feet 
of the lord and are free form the taint of any offence 
either on account of the greatness of prapatti or on 
account of the good deeds done earlier - prarabdha 
sukruta, who are free from committing offences. If 
offences happen the lord who is the wellwisher of all will 
cause them light punishment as one deals with children 
and disciples incase if there is no repentance on their part 
and makes them purified. The statements of the alwar 
such as "He will be a protector to all those that seek his 
feet and he grants them paramapada when they die". The 
verse of Rahasya traya sara "Prarabdhctara purva" etc.is to 
be studied. 
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The supremely compassionate lord of 
Srimahalakshmi who is waiting for an opportunity to 
save humanity will clear the obstructions to the 
development of qualities like satva and others depending 
upon the good deeds done unknowingly. The 
obstructions to the attainment of tatva jnana, knowledge 
of the reality will be cleared depending upon the 
association of acharyas. Being pleased with Bhakti and 
prapatti, he will set that to naught, all obstructions to his 
attainment. To one who grieves on account of being 
utterly helpless the lord has prescribed prapatti and gives 
an assurance that he would free such an aspirant from all 
sins. As he makes this statement in this context it is related 
to the obstructions related to the object of attainment. 
The termination of the Nigraha or punishment will 
happen thus on account of incurring his pleasure by such 
means such as Bhakti and prapatti. The termination of 
the contraction to knowledge, happens by Eshwara 
whose wrath has been removed by surrender at his feet. 
Is not this alone the supreme attainment of the form of 
extension of knowledge. The term " Mokshayishyami" or 
"I shall liberate" means I would be freeing them from all 
obstructions. By this it is meant that he would give up 
his will that causes the jivatman to migrate in this world 
from birth to birth. For liberation the time derived by the 
prapanna is the time that comes in future. The attainment 
of the fruit is then alone for one who has excessive 
"Aarthi" or urgency due to suffering. For one who has 
excessive grief, there is no suffering in this universe other 
than the suffering that has come on its own, on account 
of his own shortcomings. Therefore by the sentence - 
"Do not grieve", the lord says that he is not destined to 
grieve any more. The grief he had earlier has become a 
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guna of qualification of becoming worthy of 
surrendering. If he grieves where he has to rejoice, it will 
result in the action of an ignorant person. "You have not 
wandered in the other means of liberation that arc not 
agreeable to your qualification and ability. You have 
surrendered unto me who am a refuge to all the people 
of this world without any consideration of any particular 
ability etc. deciding firmly that I alone am the means of 
spiritual perfection. I shall set you free from all groups of 
obstructions that accompanied you so far. I who am the 
wish yielding tree to the seekers and whose will is 
infallible will cause the manifestation of your essential 
nature and I shall unite you with the gods above (Nitya 
suries) and I shall entertain your service that is done by 
you - Piriyadal sheyya - etc., Hereafter you need not 
sorrow for anything, reflecting upon the statements of 
the alwars such as - "Serve me without any break", "I shall 
entertain the loving service of you rendered without any 
break", "hereafter you need not grieve for anything", "We 
place our feet on the head o the servants of Yama", "the 
hell that caused all suffering has become deserted or lost, 
there is no work for the god of death here", 'can I count 
the defects of those that are serving Yama'. 

The idea of the one refuge of all people is this - "As 
there is no fear of being subject to the suffering of yama 
and as he would be anointed in the (Kainkarya 
samrajyam) sovereignity of eternal divine sendee, one 
should be happy and he should think of that witnessing 
the supreme abode of paramatman as one will be looking 
forward for a grand feast, 

He who does not have faith in the words of the 
paramatman who is of true will, will be sorrowing 
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thinking what calamity happens to him as time passes and 
passes in the stream of time that cannot be set aside. He 
who has faith in this will be pleased immensely day by 
day thinking diat he would engage himself in the eternal 
service of the lord without any further special effort of 
his and as Ramanuja declared in the Sharanagathi gadya, 
"You be my eternal servant", "in this holy mantra the way 
of performance of surrender is prescribed in the first half 
of the verse and in the second half there is the exposition 
of its gist. 

Amrutamnjini Verse - 37 

The supreme paramatman who did not forsake me 
when all dharmas forsake me, who was incapable of 
practising them and himself standing in the place of all 
those Dharmas and he granted all fruits with the joy. Such 
a lord who has declared in the wards of the charamasloka 
that he would destroy all heaps of sins that resemble like 
the elephant of stone and with these words of 
charamasloka we gained faith in such a way that we never 
grieve on any day. 

Amrutaranjini Verse - 38 

We reflected on the most auspicious and extensive 
holy feet of the lord which are capable of terminating all 
sins and which are of spiritual means and fruit of 
Srimannarayana whom it is difficult to forget or 
remember, the lord who is dwelling eternally in our 
minds as the medicine and nectar. Thus we are able to do 
on account of the instructions that were taught 
compassionately by our acharyas who set to naught all 
heaps of sins. 
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Amvutaranjini Verse - 39 

Those compassionate masters who declared that in 
all the three rahasyas such as the Tirumantra, comprising 
of eight syllables, the Dwaya containing two parts and 
the charma sloka - containing one sentence - the means 
of spiritual perfection alone has been expounded, who 
have given up other means of spiritual perfection realising 
that they could not practice them knowing fully well the 
means that they have to adopt and seeing the fruit of 
moksha there of and who practised with full faith the 
means of spiritual perfection and became befitting 
disciples of such eminent masters. The lord's compassion 
has enabled us to get rid of the contact with matter 
realising its twenty four categories. 

The learned Venkatesha composed the beautiful 
quintessence for the benefit of those that enjoy the salient 
features, summarizing the valuable significance of the 
three mysteries or Rahasyas after having elaborately 
expounding the meanings extensively for the benefit of 
the most intelligent. 



